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CHANGING FAITHS: LATINOS AND THE TRANSFORMATION OF AMERICAN RELIGION

EXECUTIVE SUMMARY

ispanics are transforming the nation’s religious landscape, especially the Catholic Church, not only
because of their growing numbers but also because they are practicing a distinctive form of Christianity.

Religious expressions associated with the pentecostal and charismatic movements are a key attribute of
worship for Hispanics in all the major religious traditions — far more so than among non-Latinos. Moreover,
the growth of the Hispanic population is leading to the emergence of Latino-oriented churches across the
country.

To explore the complex nature of religion among Latinos, the Pew Hispanic Center and the Pew Forum on
Religion & Public Life collaborated on a series of public opinion surveys that totaled more than 4,600 inter-
views, constituting one of the largest data collection efforts conducted on this subject. The study examines
religious beliefs and behaviors and their association with political thinking among Latinos of all faiths. It
focuses special attention on Catholics, both those who retain their identification with the church and those
who convert to evangelical churches.

About a third of all Catholics in the U.S. are now Latinos, and the study projects that the Latino share will
continue climbing for decades. This demographic reality, combined with the distinctive characteristics of
Latino Catholicism, ensures that Latinos will bring about important changes in the nation’s largest religious
institution.

Most significantly given their numbers, more than half of Hispanic Catholics identify themselves as charis-
matics, compared with only an eighth of non-Hispanic Catholics. While remaining committed to the church
and its traditional teachings, many of these Latino Catholics say they have witnessed or experienced occur-
rences typical of spirit-filled or renewalist movements, including divine healing and direct revelations from
God. Even many Latino Catholics who do not identify themselves as renewalists appear deeply influenced by
spirit-filled forms of Christianity.

Similarly, the renewalist movement is a powerful presence among Latino Protestants. More than half of
Hispanics in this category identify with spirit-filled religion, compared with about a fifth of non-Hispanic
Protestants.

The study also shows that many of those who are joining evangelical churches are Catholic converts. The
desire for a more direct, personal experience of God emerges as by far the most potent motive for these
conversions. Although these converts express some dissatisfaction with the lack of excitement in a typical
Catholic Mass, negative views of Catholicism do not appear to be a major reason for their conversion.
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The practice of religion is not only often renewalist in character, but for most Latinos across all the major reli-
gious traditions it is also distinctively ethnic. Two-thirds of Latino worshipers attend churches with Latino
clergy, services in Spanish and heavily Latino congregations.

While most predominant among the foreign born and Spanish speakers, Hispanic-oriented worship is also
prevalent among native-born and English-speaking Latinos. That strongly suggests that the phenomenon is
not simply a product of immigration or language but that it involves a broader and more lasting form of ethnic
identification.

These two defining characteristics — the prevalence of spirit-filled religious expressions and of ethnic-
oriented worship — combined with the rapid growth of the Hispanic population leave little doubt that a
detailed understanding of religious faith among Latinos is essential to understanding the future of this popu-
lation as well as the evolving nature of religion in the United States.

Beyond the strictly religious realm, this study suggests that the roles Latinos play in U.S. politics and public
affairs are deeply influenced by the distinctive characteristics of their religious faith. Most Latinos see reli-
gion as a moral compass to guide their own political thinking, and they expect the same of their political lead-
ers. In addition, across all major religious traditions, most Latinos view the pulpit as an appropriate place to
address social and political issues.

The study also sheds new light on the role religious affiliation plays on party identification among Hispanics.
Latinos who are evangelicals are twice as likely as those who are Catholics to identify with the Republican
Party. Latino Catholics, on the other hand, are much more likely than Latino evangelicals to identify with the
Democratic Party. These differences rival, and may even exceed, those found in the general population.

Both the Pew Hispanic Center and the Pew Forum on Religion & Public Life are projects of the Pew Research
Center, a Washington-based, nonpartisan research organization that seeks to provide timely information free
of any advocacy on issues, attitudes and trends that are shaping America and the world. This study is the
result of a yearlong collaboration involving more than a dozen researchers drawn from the staffs of both proj-
ects with expertise in a variety of subjects and research methodologies.

The centerpiece of the study is a telephone survey of a nationally representative sample of 4,016 Hispanic
adults conducted between Aug. 10 and Oct. 4, 2006. The survey included an oversample of 2,000 non-
Catholics, which permits an examination of the growth of evangelical and pentecostal Christianity among
Latinos, including the process of conversion, in unprecedented detail. The sampling methodology also
provided for robust numbers of respondents in all the major country-of-origin segments of the Hispanic popu-
lation, allowing for detailed analysis of results by this important variable.

Both the extent of renewalism and of ethnic-oriented worship were further examined in recontact interviews
with 650 Catholics drawn from the sample of the first survey. The research team also examined data from a
large body of surveys previously conducted by both projects, particularly the latest of the Forum’s extensive
surveys of religious belief and behavior in the general population, which offer various comparisons between
Hispanics and non-Hispanics on many points.
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Report Summary

Chapter 1: Religion and Demography

More than two-thirds of Hispanics (68%) identify themselves as Roman Catholics. The next largest category,
at 15%, is made up of born-again or evangelical Protestants. Nearly one-in-ten (8%) Latinos do not identify
with any religion. Differences in religious identification among Latinos coincide with important differences in
demographic characteristics. For example, Catholics are a more heavily immigrant population than evangeli-
cals. Given current demographic trends, Latinos are projected to become an ever-increasing segment of the
Catholic Church in the U.S.

Chapter 2: Religious Practices and Beliefs

For the great majority of Latinos, regardless of their religious tradition, God is an active force in everyday life.
Most Latinos pray every day, most have a religious object in their home and most attend a religious service
at least once a month. By significant majorities, Latinos who identify with a religion believe that miracles are
performed today just as they were in ancient times. Amid this overall religiosity, important differences emerge
among Latinos of different religious traditions and between Latinos and their non-Hispanic counterparts.

Chapter 3: The Renewalist Movement and Hispanic Christianity

Renewalist Christianity, which places special emphasis on God’s ongoing, day-to-day intervention in human
affairs through the person of the Holy Spirit, is having a major impact on Hispanic Christianity. Among Latino
Protestants, renewalism is more than twice as prevalent as among their non-Latino counterparts. A majority
(54%) of Hispanic Catholics describe themselves as charismatic Christians, making them more than four
times as likely as non-Latino Catholics to identify with renewalist Christianity. The implications of this are
particularly important for the Catholic Church, given that the rapidly growing Latino flock is practicing a
distinctive form of Catholicism.

Chapter 4: Conversion and Views of the Catholic Church

Nearly one-fifth (18%) of all Latinos say they have either converted from one religion to another or to no reli-
gion at all. Conversions are a key ingredient in the development of evangelicalism among Hispanics. Half of
Hispanic evangelicals (51%) are converts, and more than four-fifths of them (43% of Hispanic evangelicals
overall) are former Catholics.

By an overwhelming majority (82%), Hispanics cite the desire for a more direct, personal experience with God
as the main reason for adopting a new faith. Among those who have become evangelicals, nine-in-ten (90%)
say it was this spiritual search that drove their conversion. A majority of evangelical converts (61%) say the
typical Catholic mass is not lively or exciting, although only about one-in-three (36%) cite that as a reason for
their conversion.
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Chapter 5: The Ethnic Church

The houses of worship most frequented by Latinos have distinctly ethnic characteristics. A majority of those
in the congregation are Hispanic; some Latinos serve as clergy; and liturgies are available in Spanish. The
growth of the Hispanic population is leading to the emergence of Latino-oriented churches in all the major
religious traditions across the country. While the prevalence of Hispanic-oriented worship is higher among
the foreign born, with 77% saying they attend churches with those characteristics, the phenomenon is also
widespread among the native born, with 48% saying they attend ethnic churches.

Chapter 6: Religion and Politics

Two-thirds of Hispanics say that their religious beliefs are an important influence on their political thinking.
More than half say churches and other houses of worship should address the social and political questions
of the day. By nearly a two-to-one margin, Latinos say that there has been too little expression of religious
faith by political leaders rather than too much. Churchgoing Hispanics report that their clergy often address
political matters, although the extent of that practice varies considerably by issue and by religious tradition.

Chapter 7: Ideology and Policy Issues

Religious affiliation and church attendance are strongly related to political ideology and views on a variety of
social and public policy issues among Latinos. Even after controlling for language ability, nationality, gener-
ation and education, for instance, Latino evangelicals are still significantly more conservative than Catholics
on social issues, foreign policy issues and even in their attitudes toward the plight of the poor. Catholics, in
turn, are somewhat more conservative than seculars when it comes to gay marriage, government-guaranteed
health care and increases in government services.

Frequency of church attendance tends to be correlated with more conservative views on social issues after
controlling for a variety of demographic factors.

Chapter 8: Party Identification and Ideology

Latino evangelicals are twice as likely as Latino Catholics to be Republicans. That is a far greater difference
than exists among whites. Moreover, Hispanic conservatives who are Catholic favor the Democrats, while
white conservatives consider themselves Republican regardless of religious tradition.

The Democratic Party holds a nearly three-to-one advantage among Latino Catholics who are eligible to vote
(48% vs. 17% for Republicans). Because the Latino electorate is overwhelmingly Catholic (63%), Catholics
represent the core of Democratic support among Latinos. Indeed, 70% of all Latino eligible voters who
identify as Democrats are Catholics. Party identification among Latino evangelicals is more narrowly divided
and appears to slightly favor the Republican Party. Among Hispanic eligible voters who are evangelicals, 37%
say they consider themselves Republicans and 32% say they are Democrats.
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CHAPTER I
Religion and Demography

M ore than two-thirds (68%) of Hispanics are Roman Catholics. The next largest category, at 15%, is made
up of born-again or evangelical Protestants. Although their numbers are increasing, the share of Latino
evangelical Protestants is smaller than it is in either the white or black communities.?

Seculars — those who do not identify with a specific religious affiliation or who say they are atheists or agnos-
tics — make up 8% of the Latino population. The rest, about one-tenth of the total, are mostly spread among
various Protestant and other Christian denominations. Only a handful of Hispanics — less than 1% of the
population — identify with Judaism and other non-Christian faiths.

Among Latinos, differences in religious identification coincide with important differences in demographic
characteristics, beginning with nativity. In the Hispanic foreign-born population, for example, 74% of adults
identify as Catholic compared with 58% of the native born.2

Hence the demographic composition of religious congregations also differs. While about two-thirds (68%) of
Hispanic Catholics are foreign born, among Latino evangelicals just a bit more than half (55%) are immigrants.

Given the differences in nativity, it is not surprising that Latino Catholics are less likely to speak English and
tend to be less educated and poorer than Hispanics of other religious traditions.

Religious affiliation also varies somewhat by country of origin. For example, the share of Catholics among
Latinos who trace their ancestry to Mexico is larger than among those of Puerto Rican origins, a group with a
higher percentage of evangelicals.3

This chapter describes the demographic characteristics of religious affiliation among Hispanics and provides
a demographic profile of the major religious traditions. It concludes with a set of demographic projections
that estimate changes in Hispanic religious affiliation through 2030 and their impact on the Catholic Church.

In this report, the terms “white” and “black” are applied to persons who are not of Hispanic origin, and the terms “Latino” and
“Hispanic” are used interchangeably.

2The category “native born” is applied to Hispanics who were born in the 5o states and the District of Columbia. “Foreign born”
consists of Hispanics born outside the U.S. and in Puerto Rico; the latter are U.S. citizens by birth but on a variety of characteristics
relevant to this analysis more nearly resemble the immigrant population.

3 Country-of-origin determinations for both native- and foreign-born Latinos are based on the question: “Now | want to ask you
about you and your family’s heritage. Are you Mexican, Puerto Rican, Cuban, Dominican, Salvadoran or are you and your ancestors
from another country?”
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Determining Religious Affiliation

This study uses a two-stage process to determine the religious affiliation of survey respon-
dents. The first produces a sorting according to denomination. It is based on a sequence of
questions that asks respondents to broadly identify their religion, if any. Then non-Catholic
Christians are asked to specify the denomination, if any, with which they are affiliated. In the
next stage, all Christians are asked whether they would describe themselves as “a born-again
or evangelical Christian.” The answers to that question are combined with the information on
affiliation with denominations from the first stage to sort all respondents into six categories of
religious traditions. This methodology has been used extensively in many other Pew surveys,
including surveys of the general population, allowing for robust comparisons with non-
Hispanics.

Denominations and religious tradition

While 68% of Hispanics identify themselves as Catholic, most other Latinos are scattered among a variety of
Protestant denominations, with no one denomination capturing more than 7% of the total. Fewer than one-
in-ten Latinos (8%) say that they are atheist or agnostic or that they have no specific religious affiliation; they
are termed “seculars” for purposes of this study. This mix of denominations, particularly the predominance
of Catholicism, sharply distinguishes Latinos from the rest of the U.S. population.

According to a survey of the entire U.S. population conducted in July 2006 by the Pew Research Center for the
People & the Press and the Pew Forum on Religion & Public Life (Pew 2006 U.S. Religion Survey), non-
Hispanics are more widely distributed among various denominations. Among whites (the term is used in this
study to refer to non-Hispanics) 22% are Catholic and 17% are Baptists and no other denomination captures
more than 10%, although 11% of whites identify themselves as secular. Among blacks (again referring to non-
Hispanics), the largest denomination is Baptist (46%). All data on non-Hispanics in this chapter are drawn
from the Pew 2006 U.S. Religion Survey.

Born-again Christians

Aside from denomination, another key measure of religious identity among Latinos is whether they describe
themselves as “born again” or “evangelical.” Among Latino Christians, who comprise 99% of Latinos who
profess a religious faith, 39% say they use those terms to describe themselves. That includes 28% of
Catholics and 70% of non-Catholic Christians.
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Figure 1.1

Denominational Distribution by Race/Ethnicity

Hispanics
Catholic 67.6%
Protestant 19.6
Pentecostal 6.9
Baptist 3.1
Independent/
Nondenominational 3
Congregational/
Church of Christ 0.7
Presbyterian 0.3
Methodist 0.3
Lutheran 0.2
Episcopalian 0.2
Reformed o}
Something else 2.3
Nothing in particular 1.5
DK/Refused 1.1
Other Christians 2.7
Jehovah’s Witness* 1.9
Mormon 0.7
Orthodox 0.1
Other Faiths 0.9
Secular 7.8
DK/Refused 1.1

TSource: Pew 2006 U.S. Religion Survey
*ror non-Hispanics, Jehovah’s Witnesses included in Protestant/Something else

Figure 1.1a

% who are...

Non-Hispanic

Whitest
22.4%

57.1
3.2
16.7

6.2

2.2
3.4
9.2
6.3

1.7
0.6
3.8

37
0.1

2.3
N/A

1.7
0.6

4.8

11.4

2.1

Non-Hispanic
Blacks?

4.2%

82.9
10.3
46.2

6.1

3.1
2.8
5.4
o
0.4
o
5.4
3.2

1.4

Hispanics Who Are Born Again or Evangelical Christians

Among... % born again or evangelical
All Hispanic Christians 39%

Native-born 37

Foreign-born 40
Catholic 28

Native-born 24

Foreign-born 31
Non-Catholic Christian 70

Native-born 64

Foreign-born 77

CHAPTER ONE:

RELIGION AND DEMOGRAPHY

9



CHANGING FAITHS: LATINOS AND THE TRANSFORMATION OF AMERICAN RELIGION

Tracking Denominational Distribution

The surveys undertaken for this study, previous surveys conducted by the Pew Hispanic Center
and the work of other researchers all point to the same basic distribution of adult Latinos by
religious denomination. The consistent finding is that about two-thirds of Latinos are Catholic,
about a fifth practice some form of Protestantism and slightly less than a tenth identify as
secular.

A 2005 Gallup Poll, for instance, found that 63% of Hispanic adults identified as Catholics, 16%
considered themselves some other type of Christian and 6% had no religious affiliation. In
2003, The National Survey of Hispanic Adults, sponsored by The Latino Coalition, determined
that 61% of respondents were affiliated with Catholicism. The 2002 General Social Survey
identified 63% of Hispanics as Catholic and 20% as Protestant or some other Christian denomi-
nation. That survey also identified a relatively high proportion of seculars: 15%.

In 2005, The Center for Applied Research in the Apostolate at Georgetown University published an
analysis of 11 national surveys conducted since 1990, including two Pew surveys, and produced
an estimate of 70% for the share of the adult Hispanic population that is Catholic and 20% that is
Protestant or other Christian. (The full report, How Many Hispanics are Catholic? A Review of Survey
Data and Methodology, is available at http://cara.georgetown.edu/Hispanic%2oCatholics.pdf.)

All of these measures present snapshots of an ongoing, dynamic process marked by population
growth and changes in religious affiliation. Simply put, immigration, particularly from Mexico,
has added steadily to the number of Latino Catholics. Meanwhile, conversion to other religions,
particularly to evangelical Protestantism, has drawn down the number of Catholics. About one-
in-ten Latinos was once a Catholic but is no longer holding that affiliation.

Six major religious traditions

For purposes of analysis, the report sorts Latinos into the following six religious traditions. The groupings are
based on how respondents identify themselves by denomination and by whether they say they were born
again or evangelical:

» Roman Catholics: Those who identify themselves as Catholic, regardless of whether they consider
themselves born again or evangelical.

« Evangelical Protestants: Those who identify themselves as Protestants and say they consider
themselves born again or evangelical.

» Mainline Protestants: Those who identify themselves as Protestants but do not say they are born
again or evangelical.

 Other Christians: Those who identify themselves as Jehovah’s Witnesses, Mormons or Orthodox
Christians.

10
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« Other Faiths: Those who identify themselves as members of Jewish, Muslim or other non-Christian
faiths.

 Seculars: Those who say they have no specific religious affiliation or say that they are agnostic or
atheist.

Demographic portrait of the major religious traditions

Among Latinos, each of the major religious traditions has a distinct demographic profile. What follows are the
highlights; full details can be found in tables at the end of this section.

Catholics

About two-thirds (68%) of Latinos identify as Catholics. More than half of Latino Catholics say Spanish is their
primary language, and more than two-thirds are immigrants. The socioeconomic status of Hispanic Catholics
is lower than that of other religious traditions.

* More than two-thirds (68%) are foreign born.

» A majority (55%) say Spanish is their primary language.

« A substantial minority (42%) did not graduate from high school.

* Roughly five-in-ten (46%) have a household income of less than $30,000 per year.4

Evangelicals

Nearly one-in-six (15%) Hispanics identify themselves as evangelicals. Hispanic evangelicals are a more
native-born population compared with Catholics (46% vs. 32%). Latino evangelicals have a somewhat higher
socioeconomic status than Latino Catholics.

 More than half (55%) are foreign born.

« Nearly two-thirds (63%) say English is their primary language or that they are bilingual.
* Roughly two-thirds (64%) have at least a high school diploma.

» About 39% have a household income of less than $30,000 per year.

Mainline Protestants

About one-in-twenty (5%) Hispanics identify themselves as mainline Protestants. As a group, they are more
native born and English-speaking than the other religious traditions.

* Almost two-thirds (65%) were born in the U.S.

« Nearly half (45%) say English is their primary language.

« About seven-in-ten (68%) have at least a high school diploma.

* About three-in-ten (29%) have a household income of less than $30,000 per year.

4 Results for household income are based on the 79% of respondents in the survey who supplied that information.
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Other Christians
About one-in-thirty (3%) Hispanics identify themselves as belonging to other Christian denominations.

* A majority (57%) are foreign born.

e Three-in-five (61%) say English is their primary language or that they are bilingual.
« Six-in-ten (61%) have at least a high school diploma.

* Less than half (45%) have a household income of less than $30,000 per year.

Other faiths

Latinos who belong to non-Christian faiths are such a small group, less than 1% of the adult population, that
it is difficult to generate meaningful tabulations of their demographic characteristics, beliefs or behaviors.

Seculars

Nearly one-in-ten (8%) Hispanics identify themselves as seculars. Latino seculars are predominantly male
and younger compared with Hispanics who identify with a religion.

* Almost half (49%) were born in the U.S.

A majority (63%) say English is their primary language or that they are bilingual.
* Two-thirds (66%) are high school graduates.

« Four-in-ten (41%) have a household income of less than $30,000 per year.

Figure 1.2

Religious Traditions Among Hispanics and Non-Hispanics

% who are...
Mainline Other DK/
Among... Catholic Evangelical  Protestant Christian Secular Refused
All Hispanics 68% 15% 5% 3% 8% 1%
Native-Born 58 18 8 3 10 1
Foreign-Born 74 13 3 2 6 1
Non-Hispanicst 20 35 24 3 11 2
TSource: Pew 2006 U.S. Religion Survey
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Figure 1.3

Religious Tradition among Hispanics by Nativity and Generation

Among Hispanics...

Mainline Other
All Hispanics Catholic Evangelical Protestant Christian Secular

Nativity
Native-Born 38% 32% 46% 65% 43% 49%
Foreign-Born 62 68 55 35 57 51
Generation
1st Generation 62 68 55 35 57 51
2nd Generation 22 19 23 37 26 32
3rd Generation 15 12 21 28 17 16
Figure 1.4

Religious Tradition among Hispanics by Language

Among Hispanics...

Mainline Other
All Hispanics Catholic Evangelical Protestant Christian Secular
English dominant 21% 16% 31% 45% 23% 30%
Bilingual 30 29 32 28 38 33
Spanish dominant 49 55 38 26 39 38

Figure 1.5

Religious Tradition among Hispanics by Country of Origin

Among Hispanics...

Mainline Other
All Hispanics Catholic Evangelical Protestant Christian Secular
Puerto Rico 9% 6% 16% 16% 12% 10%
Mexico 63 69 50 56 65 52
Cuba 4 4 4 6 2 8
Dominican Republic 2 2 1 3 2 3
Central America 9 8 14 6 7 14
South America 8 8 6 4 5 8
Other 4 2 8 8 3 5
13
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Table 1.6

Religious Tradition among Hispanics by Education and Household Income®

Among Hispanics...

Mainline Other
All Hispanics Catholic Evangelical Protestant Christian Secular

Education

Less than high school

degree 39% 42% 34% 30% 37% 33%

High school degree 47 44 54 56 52 49

Four-year college degree 10 9 10 12 9 17
Household Income

Less than $30,000 43 46 39 29 45 41

$30,000-$49,999 19 18 24 21 26 21

$50,000 or more 17 14 21 24 11 25

T21% of respondents did not provide information on their household income

Differences by country of origin

Some differences in religious traditions are apparent among Latinos — both native born and foreign born —
based on country of origin. Mexicans, for example, are more likely to be Catholic than are Puerto Ricans, who
in turn are more likely to be evangelical than Latinos from any other country. Larger shares of Cubans are
seculars than Latinos as a whole.

Data on religious affiliation by country of origin suggest that these characteristics, at least to some extent,
trace back to Latin America. But in the U.S., differences based on country of origin are statistically significant
regardless of nativity.

For example, the tendency to identify as Catholic is significantly higher for both Mexicans born in the U.S. and
those born in Mexico. Similarly, the share of Puerto Ricans who identify as evangelicals is higher regardless
of whether they were born on the U.S. mainland or on the island.

Looking to the future

An estimated one-third (33%) of all Catholics in the United States are now Hispanics, and, given long-term
demographic trends, the Hispanic presence in the nation’s largest single religious denomination is certain to
grow. Meanwhile, Latinos comprise about 6% of the evangelical Protestant population. As will be explored in
later chapters, these Latinos are distinctive in two important dimensions: their tendency toward Christian
renewalist beliefs and practices and the extent to which they cluster in ethnic churches. These characteris-
tics, combined with the potential for continued rapid growth, ensure that Hispanics will have an increasing
impact on the nation’s religious landscape.

14
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Table 1.7
Hispanic Religion Tradition by County of Origin

Among Hispanics....

Al Puerto Dominican Central South
% who are... Hispanics Rico Mexico Cuba Republic America America
Catholic 68% 49% 74% 60% 68% 60% 71%
Evangelical 15 27 12 14 9 22 11
Mainline Protestant 5 9 4 7 6 3 3
Other Christian 3 4 3 1 2 2 2
Secular 8 9 7 14 9 12 8

Over the last quarter century, the overall religious makeup of the U.S. Hispanic population has been broadly
shaped by two contemporaneous processes. First, the number of Catholic Latinos has steadily grown through
the arrival of new immigrants, especially those from Mexico, and through relatively high fertility rates among
immigrants. Second, some Latinos leave the Catholic Church as they choose to practice another religion or
stop practicing a religious faith altogether. These are not the only processes at work, but the study shows
they involve large numbers of Latinos and thus have a great impact on the distribution of the Hispanic popu-
lation across religious traditions. The study also affords a detailed look at the key demographic factors (such
as age and nativity) that are associated with these processes among Latinos. Meanwhile, the non-Hispanic
population also is changing due to the aging of the baby boom generation, declining birth rates and other
long-term demographic trends.

What will the Hispanic population look like in the future as these processes play out and how will this popu-
lation change U.S. religious institutions in the long term? Approximate answers can be developed with projec-
tions that are based on standard demographic estimates for the growth of the Hispanic and non-Hispanic
populations and on unique assumptions about the pace of conversions among Latinos based on the results
of this study.

Assuming that the rate of conversion over the past 25 years holds constant for the next 25 years, the share of
Latinos who are Catholic would decline from 68% in 2006 to 61% in 2030. Meanwhile, the proportion of U.S.
Catholics who are Hispanic would increase over that period from 33% to 41%. In other words, conversions
would continue to erode the share of Latinos who are Catholics, although Catholicism would clearly remain
the dominant faith among Hispanics. But, meanwhile, Latino population growth through immigration and
fertility combined with the demographic decline of the non-Hispanic population would ensure that Latinos
become an ever greater share of U.S. Catholics overall.

An alternative scenario shows that Latinos will remain a predominantly Catholic population even if the rate of
conversions to secularism and other religious faiths increases by 50% over the next 25 years. In that case,
57% of Hispanics would be Catholics in 2030. And, even with increasing conversions, Hispanics would still
comprise a sizeable share of the U.S. Catholic population, reaching 40% of total Catholics in 2030 compared
with 33% in 2006.
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In sum, demographic trends already in place ensure that Latinos will be a growing presence in the Catholic
Church in the U.S. Meanwhile, the pace of conversions will help shape the contours of religious affiliation in
the Hispanic population and Latinos’ impact on evangelical and pentecostal churches in the U.S.

Religion in Latin America

Religious affiliation in Latin America is very relevant to any examination of Hispanics in the
U.S. The majority of Hispanic adults in the U.S. are foreign born and most migrated after
childhood, so their religious formation usually can be traced to their country of origin.

Surveys conducted by Latinobarometro, a nonprofit polling firm that has tracked opinion and
attitudes in Latin America since 1995, show that Catholicism remains dominant in the region
but that evangelicalism has gained a significant following. The surveys also reveal important
distinctions in religious affiliation depending on the country.

Mexico, the primary country of origin for immigrants in the U.S., is among the most Catholic
countries in Latin America. Almost eight-in-ten Mexicans described themselves as Catholic in
2004. Unlike the situation in many other countries, the Catholic Church in Mexico has not lost
followers since 1995 and, in fact, has experienced a modest gain. Of the 18 Latin American
countries surveyed in 2004, Mexico and Guatemala were the only ones in which the share of
Catholics increased. Perhaps more importantly, the evangelical movement in Mexico made
virtually no gains over the same period.

Compare Mexico’s experience with that of El Salvador, Honduras and Nicaragua, which also are
sources of immigrants to the U.S. Between 1995 and 2004, the number of people identifying
themselves as Catholic in those three countries decreased by an average of 15 percentage
points. Meanwhile, the share of evangelicals increased by an average of 16 percentage points.

The same pattern is seen in two other Central American countries — Costa Rica and Panama —
that have been part of the survey since 1996, although in both countries the losses by the
Catholic Church and the gains by evangelicals are somewhat smaller. Guatemala experienced
small gains since 1995 in the shares of both Catholics, about 5 percentage points, and evangel-
icals, about seven percentage points.

The difference between Catholic losses and evangelical gains is not nearly as pronounced in
the 10 countries surveyed in South America: Argentina, Brazil, Chile, Paraguay, Peru, Uruguay,
Venezuela, Bolivia, Colombia and Ecuador. In all but Colombia, the share of people identifying
themselves as Catholic decreased by an average of 8 percentage points, while the share of
evangelicals increased by an average of 5 percentage points. In Colombia, where the share of
Catholics decreased by about 7 percentage points, the share of evangelicals also decreased,
by about 2 percentage points. m

Note: Latinobarometro has asked about religion in its annual Latin American survey since 1995 (no data for 1999).
The survey is now conducted in 18 countries (between 1,000 and 1,200 interviews in each) and has a margin of error
of about 3% per country.
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(CHAPTER 2

Religious Practices and Beliefs

M ore than nine-in-ten Hispanics identify with a specific religion. That, along with several other measures
of belief and behavior, means that Hispanics as a group are highly religious. How does this affinity for
spirituality vary among Latinos with different demographic characteristics or religious affiliations? And how
precisely do the religious beliefs of Latinos set them apart from the rest of the population?

For the great majority of Latinos, regardless of their religious tradition, God is an active force in daily life. Most
Latinos pray every day, most have a crucifix or other religious object in their home and most attend a religious
service at least once a month. By significant majorities, Latinos who identify with a religion believe that mira-
cles are performed today just as they were in ancient times and that true believers are rewarded with health
and wealth.

In some ways, Hispanics as a group are no different than the rest of the U.S. population which by and large
is also fairly religious. But in other ways, Latinos appear to be different, both in the intensity of their beliefs
and in how they practice those beliefs. Sometimes it is a question of degree: Latinos are somewhat more
likely than non-Hispanics to say that religion is very important in their lives. Sometimes the difference is
within religious traditions: Almost half of Latino Catholics — more than twice the rate of white Catholics — say
the Bible is the literal word of God. And sometimes the difference centers on a core belief: More than the
public as a whole, Latinos who are religious largely subscribe to the belief that Jesus will return to Earth in
their lifetime, a teaching common among Protestant proponents of rapture theology, which posits that the
faithful will be rescued and taken to heaven before the world comes to an end.

Religious beliefs and practices vary among Latinos, and especially between Catholics and evangelicals.
Evangelicals pray more, they attend religious services more frequently, they are more avid readers of the
Bible and they evangelize — or share their faith with non-believers — more than do other Latinos. These
differences at times extend to core beliefs. For example, Latino Catholics are very devoted to the Virgin Mary,
while Latino evangelicals are far less so. Most evangelicals hold that the Bible is literally true, word for word;
while many Catholics agree, they are not nearly as likely to believe this.

There are also differences in how religion is practiced in everyday life. Latinos who are evangelicals take part
in prayer groups and in Bible readings far more regularly than do those who are Catholics, for instance. For
their part, Latino Catholics are more likely than are Latino evangelicals to display religious objects in their
home and to pray directly to the saints or to the Virgin Mary. These differences are not in and of themselves
measures of religious commitment; they may instead reflect different traditions of spirituality.
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This chapter examines Hispanic religious practices and beliefs across different religious traditions, with
comparisons to non-Hispanics. It looks at the frequency of attendance at religious services, which is an
important indicator of overall religious commitment, as well as how religious beliefs and practices vary
among different demographic segments of the Latino population. Finally, there is a separate discussion of
how Hispanics view different religious groups.

Religious practices

Among Latinos, significant majorities of Catholics (68%) and mainline Protestants (65%) say religion is very
important to them. The percentages are higher stillamong evangelical Protestants (85%) and other Christians
(88%). These figures are somewhat higher than among non-Hispanics.

Figure 2.1

Like Most Americans, Hispanics Are Fairly Religious

% who...
Say religion Attend
is very church at
Among... important least weekly  Pray daily®
All Hispanics 68% 44% 69%
Catholic 68 42 64
Evangelical 85 70 87
Mainline Protestant 65 36 76
Other Christian 88 71 91
Secular 29 8 N/A
All non-Hispanics* 60 40 70
White 57 39 70
Catholic 60 48 63
Evangelical 81 61 87
Mainline Protestant 44 23 54
Secular 13 3 N/A
Black 84 51 N/A

TBased on those who belong to a particular religion

*Source for the religious importance and church attendance items is the 2006
Pew U.S. Religion Survey; source for the prayer item is the 2006 Pew Forum
Global Survey of Pentecostals

More than four-in-ten (44%) Hispanics say they attend religious services at least once a week, and 63%
attend at least monthly. Non-Hispanics report church attendance at similar levels.

Here again, however, there are substantial differences across religious traditions. While 70% of Latino evan-
gelicals say they attend church at least once a week, attendance rates are much lower among Latino Catholics
(42%) and mainline Protestants (36%). Conversely, 28% of Latino Catholics say they attend church “a few
times a year or seldom,” compared with 14% of evangelicals. In this regard, however, Latinos are not
substantially different from non-Hispanics of the same religious tradition.
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Figure 2.2
Church Attendance of Hispanics by Religious Affiliation
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There is a similar pattern when it comes to private prayer. Nearly seven-in-ten (69%) Hispanics say they pray
every day. But daily prayer tends to be even more common among Latino evangelicals (87%) than it is among
mainline Protestants (76%) and Catholics (64%). Again, the same patterns are evident among non-Hispanics
of different religious traditions.

Tradition-specific practices

While several religious practices are common to all Hispanics regardless of religious tradition, other behav-
iors are more tradition-specific. For instance, participation in prayer groups, Bible study groups and other
small religious meetings are quite common among Latino evangelicals (75% participate in such groups at
least once a month). By contrast, such practices are much less common among Latino Catholics and mainline
Protestants; among these groups, fewer than half (31% and 47%, respectively) participate in such activities
at least once a month.

The same generally holds true for two other religious activities: Bible reading and evangelism. More than
three-quarters of Latino evangelicals (78%) read the Scriptures at least once a week, while only 38% of
Latinos who are mainline Protestants and 27% of Catholics do so. And about eight-in-ten Latino evangelicals
(79%) evangelize at least once a month. Latinos who are mainline Protestants and Catholics, on the other
hand, are much more reticent when it comes to spreading their faith.

Overall, Hispanics participate in these activities at rates roughly comparable to those seen among members
of the same religious traditions in the general population. Hispanic evangelicals, however, participate in
prayer groups and share their faith with others at somewhat higher rates than do their non-Hispanic counter-
parts.
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Figure 2.3

Protestants More Likely to Participate in Prayer Groups,
Bible Reading and Evangelism

% of Hispanics who...

Participate in Share faith
prayer groups Read scripture  with others at
Among... at least monthly  at least weekly least monthly
All Hispanicst 41% 38% 42%
Catholic 31 27 32
Evangelical 75 78 79
Mainline Protestant 47 38 53
Other Christian 88 81 81

t Based on those who belong to a particular religion

Some religious practices are more common among Catholics than among other religious groups, reflecting
both the distinctive natures of Protestant and Catholic spirituality and theological differences between the
two traditions. For instance, Latino Catholics are far more likely (86%) than any other group to display a cruci-
fix or other religious object in their home; only three-in-ten Latino evangelicals (30%) do so. Nearly eight-in-
ten Catholics (79%) say that they pray to saints or to the Virgin Mary during difficult moments in their lives.
By contrast, only 9% of Latino evangelicals and 23% of mainline Protestants acknowledge praying to saints
in times of trouble.

Figure 2.4

Catholics More Likely to Display the Crucifix and
Pray to Saints

% of Hispanics who...

Have a crucifix Pray to saints or
or other religious Virgin Mary in
Among... object in home difficult moments
All Hispanics 70% 58%
Catholic 86 79
Evangelical 30 9
Mainline Protestant 54 23
Other Christian 39 20
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Religious beliefs

Divine intervention

A large majority of Hispanics believe that God is actively involved in the world. Among those who identify with
areligion, three-in-four say that miracles still occur today just as in ancient times. This belief is held by signif-
icant majorities of Latino Catholics, evangelicals and mainline Protestants.

Figure 2.5
Hispanics Believe God Is an Active Force in their Lives

% who believe that...

Miracles still God grants Jesus will
occur today as wealth and return to
in ancient health to those earth in my
Among... times who have faith lifetime
All Hispanics? 75% 73% 52%
Catholic 74 73 51
Evangelical 84 76 60
Mainline Protestant 73 73 36
Other Christian 47 64 39
All non-Hispanics? 8o N/A 34
White 80 N/A 30
Catholic 81 N/A 22
Evangelical 86 N/A 40
Mainline Protestant 71 N/A 26

TFor the miracles and wealth/health items, the “All Hispanics” and “All non-
Hispanics” categories include all those who belong to a particular religion; for
the return of Jesus item, the “All Hispanics” and “All non-Hispanics” categories
include all those who are Christian. The source for the non-Hispanic numbers is
the 2006 Pew Forum Global Survey of Pentecostals.

Regardless of religious tradition, Latinos also largely subscribe to views sometimes described as the prosper-
ity gospel, the belief that God rewards the faithful with physical well-being and financial prosperity in this life.
About three-in-four Latino Catholics, evangelicals and mainline Protestants subscribe to this view.

Roughly half of all Hispanic Christians (52%) also believe that Jesus will return to Earth in their lifetime. This
belief is most common among Latino evangelicals (60%), but it is strong even among Catholics (51%). In this
regard, Latinos are very different from non-Hispanic Christians; only about one-in-three non-Hispanic
Christians, including 40% of white evangelicals and 22% of white Catholics, believe that Jesus will return
during their lifetime.
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Contrasts between Catholics and Protestants

One of the most significant differences between Catholics and Protestants concerns their widely disparate
views of the Virgin Mary, a central figure for Catholics generally and especially for Hispanic Catholics.

Figure 2.6
Most Latino Catholics Believe Mary Watches over Believers

Mary is the virgin mother of God and
watches over believers?

DK/
Among... Agree Disagree Refused
Hispanic Christians 75% 18% 7%
Catholic 88 7 5
Evangelical 35 58 8
Mainline Protestant 43 32 26
Other Christian 26 72 3

Belief that Mary is the mother of God and that she watches over believers is very common among Latino
Catholics (88% agree). Though rarer, the belief also is espoused by some Latino Protestants even though
many Protestant churches have traditionally discouraged the kind of devotion to Mary practiced by Catholics.
About four-in-ten (43%) Latinos who are mainline Protestants and one-in-three evangelicals (35%) agree with
this belief. However, a significant majority (58%) of Latino evangelical Protestants disagree.

Figure 2.7
Many Hispanics Believe the Bible Is the Literal Word of God

% who believe that...

Bible is Bible is word Bible is
the literal of God, not
word of but not word of
Among... God literally true God
All Hispanics 50% 31% 12%
Catholic 49 33 12
Evangelical 76 20 2
Mainline Protestant 44 40 8
Other Christian 44 52 3
Secular 29 29 34
All non-Hispanics? 35 43 18
White 31 46 20
Catholic 18 64 16
Evangelical 62 34 2
Mainline Protestant 15 61 19
Secular 3 27 62
Black 62 26 8

TSource: 2006 Pew U.S. Religion Survey
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If devotion to the Virgin Mary sets Catholics apart from other Hispanics, belief in the literal truth of the Bible
distinguishes Latino evangelicals from other groups. More than three-quarters of Latino evangelicals say the
Bible is the word of God and is to be taken literally, word for word. Among Latino Catholics and other
Christians, by contrast, fewer than half hold that view.

Although Hispanic Catholics are less likely than evangelicals to view the Bible as literally true, they still stand
out compared with non-Latino Catholics. Among Latino Catholics, for example, 49% interpret the Bible as
literally true, a much higher figure than among non-Hispanic Catholics, only 18% of whom share this view.

Frequency of church attendance

Religious tradition is not the only factor that shapes religious practices and beliefs and influences social
values and political attitudes. Research confirms that the level of religious commitment also plays a major
role. A simple but effective measure of religious commitment is attendance at religious services.

Frequency of church attendance is closely related to several other measures of religious practice and as such
it serves as a good indicator of religious commitment. Across all three major Christian traditions, for instance,
Latinos who attend church at least weekly are much more likely to pray on a daily basis than those who attend
church less often. They also are more likely to say that the Bible is the word of God and is to be interpreted
literally, word for word. Similarly, those who attend church on a weekly basis are much more likely than others
to say that religion is very important in their own lives. Similar patterns are found among non-Hispanics.

Figure 2.8

Latino Church Attendance is Related to Other Religious
Beliefs & Behaviors

% of Hispanics who...

Believe the
Say religion Bible is
Pray is very the literal
Among... daily important word of God
Latino Christians 70% 71% 53%
Catholic 64 68 49
Attend at least weekly 78 83 58
Attend less often 55 57 41
Evangelical 87 85 76
Attend at least weekly 92 90 82
Attend less often 76 73 60
Mainline Protestant 76 65 44
Attend at least weekly 89 91 58
Attend less often 69 50 35
Other Christian 91 88 44
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The frequency of church attendance also has been shown to be closely related to social and political attitudes
in the general population. Indeed, a Pew analysis of the results of the 2004 presidential election revealed that
frequency of church attendance was one of the most important factors shaping a person’s decision in that
election.? In Chapter 6, we will examine patterns of church attendance to better understand the relationship
between religion and politics in the Hispanic population.

The demography of religious practice

Religious practices and beliefs among Hispanics vary somewhat depending on demographic factors, includ-
ing country of origin. Central Americans, for instance, stand out for the importance they place on religion as

Figure 2.9
The Demographics of Religion

% of Hispanics who...

Attend
Say religion church at
is very least Pray

Among... important weekly daily?
All Hispanics 68% 44% 69%
Family Heritage

Mexican 68 45 67

Puerto Rican 65 42 76

Cuban 58 39 73

Dominican 65 46 83

Central American 76 51 75

South American 64 38 65
Education

Less than high school 73 44 69

HS/some college 64 43 70

College graduate 61 43 70
Generation

1st generation 72 45 68

2nd generation 62 41 73

3rd generation 61 43 71
Language

Spanish dominant 75 47 67

Bilingual 62 43 75

English dominant 59 41 69

t Based on those who belong to a particular religion

1Source: Pew Forum on Religion & Public Life, “Religion & Public Life: A Faith-Based Partisan Divide,” January 2005
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well as for their high levels of church attendance. Cubans, by contrast, are less religious than other Hispanics
by these measures.

Language is another important variable. Among Latinos whose primary language is Spanish, for instance,
75% view religion as very important in their daily lives; that is much higher than among Latinos whose
primary language is English (59%). Those who are Spanish dominant overwhelmingly agree (83%) that God
will grant financial success and good health to believers, whereas among those who are English dominant
only a slight majority (54%) agree. Those whose primary language is Spanish also are far more likely to say
that Jesus will return to Earth in their lifetime than those whose primary language is English (60% vs. 43%).

Demographic factors are important influences on a variety of religious beliefs and practices, but statistical
analysis also reveals that even after these demographic factors are taken into account, religious tradition and
church attendance appear to play a significant role in shaping various religious beliefs and practices. In short,
both demographic factors and the specifics of religious tradition are closely associated with specific religious
beliefs and practices among Hispanics.

Social services and volunteerism

In the study, Latino evangelicals report that they receive services from and volunteer with church groups at
higher levels than Latino Catholics. In response to questions on whether they received help finding a job or
housing or in dealing with financial problems, for instance, Latino evangelicals respond more positively than
Catholics by significant margins. Similarly, evangelicals are much more likely to say they received help from
their churches with child care and in finding food or clothing. Services on language and literacy training, an
important resource for many immigrants, are available at about the same rate at Catholic, evangelical and
mainline Protestant churches.

Figure 2.10

Social Services Across Hispanics’ Religious Traditions

Among Hispanics...
Does your church or house

of worship help members Mainline Other

in need with... All Hispanics  Catholic  Evangelical Protestant  Christian
Food or clothing 84% 83% 90% 89% 82%
Finding a job 56 52 74 65 67
Financial problems 63 58 82 73 77
Finding housing 50 45 67 61 65
Taking care of children 57 52 75 72 70
Language or literacy training 57 57 56 53 80

Note: Based on Hispanics who attend religious services
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Latino evangelicals also are more than twice as likely as Latino Catholics to say they volunteer with a church
group. When it comes to other kinds of activities, such as volunteering for a school or neighborhood group,
the differences are much smaller, however. This suggests that although Latino Catholics and evangelicals
may not be so different in their general orientation towards volunteerism, evangelical churches themselves
are a focal point for this kind of activity.

Figure 2.11

Volunteerism Among Hispanics by Religious Tradition

Among Hispanics...

In the past year, have Mainline Other
you volunteered with a... All Hispanics Catholic Evangelical  Protestant Christian
Church or religious group 30% 26% 56% 34% 47%
School or tutoring program 26 26 29 28 23
Neighborhood, business, or

youth group 27 24 36 27 32

How They View Other Faiths

Fewer than half of Latino Catholics hold favorable views of other religious traditions. In
contrast, majorities of Latino evangelicals voice favorable views of Catholics, Jews, evangeli-
cals and pentecostal Christians. Muslims and Mormons, however, are viewed favorably by
only small shares of Latinos, regardless of religious tradition. The same is true for atheists.

There is also some difference in how Latino Catholics and evangelicals view each other.
About half (55%) of evangelicals hold favorable views of Catholics. Among Latino Catholics,
however, only about four-in-ten (42%) hold a favorable view of evangelicals. (See graph on
page 28.)

When it comes to Jews, attitudes are starkly different by religious tradition. Among Latino
Catholics, only 38% have favorable views of Jews, compared with 62% of Latino evangelicals.
Latino evangelicals also hold very favorable views of pentecostal Christians. These higher
favorability ratings among evangelicals may reflect the importance of Israel and the Jewish
people in evangelical theology, and the fact that many Latino evangelicals are themselves
pentecostal Christians.
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Views of Mormons and Muslims, on the other hand, are split or tend to the negative. Only
about a third of Latinos (32%) say they hold favorable views of Mormons, with an equal
number (33%) expressing unfavorable views. Muslims, too, are viewed rather unfavorably,
with roughly a fourth of Hispanics (27%) expressing favorable views, compared with 37%
expressing unfavorable views.

Latinos feel more unfavorably toward atheists than they do toward any other group. The
negative view prevails by more than a 3-to-1 ratio (62% unfavorable, 19% favorable).

Pew polling from July 2005 allows for a comparison between the views of Latinos and those
of the general population on these favorability measures. Opinions of Catholics are very simi-
lar (76% of Hispanics have a favorable view of Catholics, compared with 73% among the
general public, according to the 2005 survey). Other groups, by contrast, are viewed less
favorably by Hispanics than by the public as a whole.

Latinos, for instance, are much less likely than the public as a whole to express a favorable
view of Jews (44% vs. 77%) and are more likely as well to express an unfavorable view of Jews
(23% vs. 7%). Evangelicals also are viewed less favorably by Hispanics than the general
population (49% vs. 57%).

According to a May 2006 Pew survey Muslims also receive a higher favorability rating from
the public as a whole than from Hispanics (54% vs. 27%).

Although atheists also receive the lowest favorability rating among the general population,
Latinos are considerably more negative. The favorability rating of atheists is nearly twice as
high among the general population (35%) as among Hispanics (19%). =
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Figure 2.12

How Do Hispanic Religious Groups View Other Faiths?
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CHAPTER 3

The Renewalist Movement and
Hispanic Christianity

Renewalist Christianity places special emphasis on God’s ongoing, day-to-day intervention in human
affairs through the person of the Holy Spirit. Renewalists believe that the power of the Holy Spirit is man-
ifested through such supernatural phenomena as speaking in tongues, miraculous healings and prophetic
utterances and revelations. Renewalist Christianity is one of the largest and fastest-growing movements in
global Christianity, with its major strands accounting for at least a quarter of all Christians worldwide, or more
than 500 million people, according to the World Christian Database.!

This study finds that the renewalist movement is having a major impact on Hispanic Christianity. Indeed, the
influence of renewalist Christianity in the U.S. appears to be even more profound among Latinos than among
non-Latino Christians. For example, the study finds that more than half of Latino Protestants can be classified
as renewalists, meaning that they either belong to traditional pentecostal denominations or describe them-
selves as charismatic or pentecostal Christians. By contrast, the Forum’s 2006 study of global pentecostal-
ism found that fewer than one-in-five non-Latino Protestants qualify as renewalist by those definitions.

The overall influence of renewalist Christianity is clearly evident in specific religious practices and beliefs. For
instance, pentecostals are more likely than most other Christians to read the Bible regularly, share their faith
with nonbelievers, take a literal view of the Bible and express belief in the “prosperity gospel” that God
blesses those who have enough faith with good health and financial success.

Hispanic Catholicism also appears to have been dramatically affected by the renewalist movement. Most
significantly, a majority of Latino Catholics describe themselves either as charismatic or pentecostal. By
contrast, only about one-in-ten non-Latino Catholics accepts those labels. The extent to which the renewalist
movement appears to have made significant inroads among Latino Catholics was so striking in the initial
survey that it prompted a follow-up survey of Latino Catholics to explore the phenomenon more fully.

The call-back survey provides a more nuanced understanding of the renewalist influence on Hispanic Catholicism.
Charismatic Catholics are distinct from other Catholics in certain ways — for example, they are more likely than
other Catholics to participate in groups where prophesying or speaking in tongues occur, and they are more likely
to have experienced or witnessed an exorcism. However, those differences are often fairly modest.

1 Spirit and Power: A 10-Country Survey of Pentecostals. Pew Forum on Religion & Public Life, October 2006
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That may be due, at least in part, to another striking feature of Hispanic Catholicism: According to the survey,
even Latino Catholics who do not describe themselves as charismatic or pentecostal are more likely than non-
Latino Catholics to report having experienced or witnessed supernatural practices such as divine healings or
revelations from God.

While the influence of renewalism is broadly relevant in Hispanic Catholicism, the call-back survey also found
that Latino Catholics nevertheless remain very much Catholic. Indeed, renewalist practices seem to have
been incorporated into Hispanic Catholicism without displacing Catholic identity. Although Hispanic
Catholics as a whole are relatively traditional in their Catholicism, charismatic Catholics are even more likely
than non-charismatic Catholics to pray the rosary and serve in their parishes.

Overall, the findings thus suggest that Hispanic Catholics practice a distinctive brand of Catholicism, one that
incorporates many of the beliefs and behaviors most commonly associated with pentecostal or renewalist
Christianity, while at the same time upholding the main features of traditional Catholic teaching. Given the
growth in the proportion of U.S. Catholics who are Hispanics, these findings underscore the ways in which
Latinos are helping to shape U.S. religious institutions.

This chapter discusses the impact of renewalism on the practices and beliefs of Latino Christians, as well as
the demographics of Hispanic renewalist Christianity. Drawing largely on the results of the follow-up survey
of Catholics, it then assesses in greater detail the impact of renewalism on Hispanic Catholicism.

A Note on Terminology

Scholars, journalists and other observers use a number of terms to refer to the renewalist
movement as a whole as well as to its various currents or subgroups. In this report, terms are
narrowly defined based on responses to several key survey questions.

The term “pentecostal” is used throughout this chapter to describe those who belong to specifically
pentecostal denominations, such as the Assemblies of God or the Assembly of Christian Churches.

The term “charismatic” is used to describe Christians (including Catholics) who do not belong
to pentecostal denominations but who nevertheless describe themselves as either charismatic
or pentecostal Christians.

The terms “charismatic Catholic” and “charismatic Protestant” are used to describe Catholics
and Protestants who meet those criteria. Although in the rest of the report Jehovah’s Witnesses,
Mormons and Orthodox are grouped together under the label of “other Christians,” in this
chapter they are included in the umbrella category of Protestants.

“Renewalist” is an umbrella term that refers to both pentecostals and charismatics as a group.
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Renewalism among Hispanics

Latinos identify with renewalist Christianity at significantly higher rates than non-Hispanics. Among the more
than two-thirds of Latinos who are Catholic, a majority (54%) are charismatics, meaning they describe them-
selves either as charismatic or pentecostal. The extent of renewalism among non-Hispanic Catholics is small
by comparison, at slightly more than one-in-ten. Among Hispanic Protestants, an even larger proportion
(57%) identify themselves in these terms; 31% are pentecostals and 26% are charismatics. Again, the
contrast to the non-Hispanic population is stark: less than one-in-five non-Hispanic Protestants are renewal-
ists.

The influence of the renewalist movement in the Hispanic population can be seen in some specific measures
of religious practice and belief. These go beyond traditional pentecostal practices such as speaking in
tongues. For example, Latinos who are pentecostal Protestants, more than any other Latino group, say they
share their faith with others at least weekly (70%), and even more (80%) say they read the Bible at least once
a week.

Figure 3.1
Renewalism and Latinos’ Religious Behavior
% who...
Attend Read the Evangelize Speak in
church at Bible at at least tongues at
Among... least weekly least weekly weekly least weekly
Hispanic Christians 47% 38% 31% 29%
Protestant 62 70 59 25
Pentecostal 70 80 70 36
Charismatic 60 66 56 27
All others 59 66 53 15
Catholic 42 27 22 29
Charismatic 45 32 27 33
All others 40 23 16 26

For the most part, Latino Catholics engage in these practices less often than other Christians, although
evangelism and Bible reading are more common among charismatic Catholics than among other Catholics.

Latino pentecostal Protestants and charismatic Catholics differ significantly from their non-renewalist coun-
terparts not only with respect to certain practices, but also with respect to several important measures of
religious belief. Strong majorities believe that Jesus will return to Earth in their lifetime, for example. They
also are more likely to believe that God will grant financial success and good health to the faithful, although
majorities of all Hispanic Christian groups believe that.

Among Latino Protestants, three-quarters of pentecostals (75%) and two-thirds of charismatics (67%) hold a
literal view of the Bible. Similarly, Latino charismatic Catholics are nearly 20 percentage points more likely
than other Latino Catholics to be biblical literalists (57% vs. 39%).
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Figure:3.2
Renewalism and Latinos’ Religious Beliefs

% of Hispanics who believe...

Bible is Jesus will In the
literal return in own prosperity In
Among... word of God lifetime gospel miracles
Hispanic Christians 53% 52% 73% 75%
Protestant 65 52 74 77
Pentecostal 75 65 86 87
Charismatic 67 62 73 79
Other 57 38 66 70
Catholic 49 51 73 74
Charismatic 57 60 79 75
Other 39 42 65 73

Renewalism among Latino Protestants

Among Latino Protestants, nearly one-third (31%) are members of classic pentecostal denominations and
one-fourth (26%) are charismatics.

Figure 3.3
Demography of Renewalism among Latino Protestants
% who are...
Among... Pentecostals Charismatics Neither
Hispanic Protestants 31% 26% 44%
Country of Origin
Mexican 28 25 47
Puerto Rican 36 31 33
Cuban 34 21 45
Dominican 40 13 47
Central American 38 27 36
South American 29 31 40
Education
Less than high school 41 25 34
HS/Some College 26 26 49
College graduate 25 25 51
Nativity
Foreign-born 36 25 39
Native-born 25 26 49
Non-Hispanic Protestants’ 9 9 82

TSource: 2006 Pew Forum Global Survey of Pentecostals
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By these measures, Hispanic Protestants are substantially more renewalist in their orientation than are non-
Hispanics. Indeed, among non-Hispanic Protestants, fewer than one-in-ten are pentecostals, and a similar
number (9%) are charismatics. The vast majority (82%) do not identify with the renewalist movement.

The degree of renewalism among Latino Protestants varies somewhat by country of origin. For example, 67%
of Puerto Rican Protestants identify themselves in renewalist terms, compared with 53% of Mexicans.
Similarly, Hispanics with less than a high school education are somewhat more likely to be pentecostal than
those with higher levels of education.

Renewalism among Catholics

Like other Latino Christians, Latino Catholics identify with renewalist Christianity in large numbers. Indeed,
a majority (54%) of Hispanic Catholics are charismatics. By these measures, Latino Catholics are more than
four times as likely as non-Latino Catholics to identify with renewalist Christianity.

Figure 3.4
Demography of Charismatic Catholicism
Among Hispanics

% who are...

Among... Charismatics Non-Charismatics
Hispanic Catholics 54% 46%
Country of Origin

Mexican 53 47

Puerto Rican 62 38

Cuban 46 54

Dominican 57 43

Central American 58 42

South American 52 48
Education

Less than high school 59 41

HS/Some College 51 49

College graduate 39 61
Nativity

Foreign-born 58 42

Native-born 43 57
Non-Hispanic Catholicst 12 88

TSource 2006 Pew Forum Global Survey of Pentecostals
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As is the case with Latino Protestants, Latino Catholics who identify with the renewalist movement also are
more prevalent among those with lower levels of education. A majority (59%) of Latino Catholics without a
high school education, for example, are charismatics, compared with 39% among college graduates. Foreign-
born Latino Catholics also are much more likely (58% vs. 43%) to be charismatic than native-born Latinos.

A closer look at charismatic Catholics

As noted above, a majority of Latino Catholics describe themselves as charismatic or pentecostal, while only
a small minority of non-Hispanic Catholics do. This suggests that the renewalist movement, with its empha-
sis on an intense personal experience with God and on the role of the Holy Spirit in the lives of believers, is
an important and distinctive characteristic of Hispanic Catholicism.

Over the past few decades, charismatic practices have become a growing presence within the Catholic Church
in the United States and around the world. But to what extent have Latino Catholics adopted these charis-
matic teachings? To explore more fully the prevalence of renewalism among Latino Catholics, 650 Catholics
from the original survey (both self-described charismatic Catholics as well as other Catholics) were contacted
again and asked a series of questions about their experiences with renewalist groups and practices.

The results of the recontact survey confirm that while Latino charismatic Catholics differ from other Latino
Catholics on several renewalist measures, these differences are often relatively modest. Nonetheless, it is
clear that the charismatic renewal movement has penetrated Hispanic Catholicism in significant ways. As a
result, many Latino Catholics — self-described charismatics as well as others — report holding beliefs and
having religious experiences that are typical of pentecostal or spirit-filled movements.

Latinos who are charismatic Catholics do not appear to be discarding traditional Catholic teachings in favor
of pentecostal Protestant doctrines, however. Rather, they seem to be incorporating renewalist practices
without displacing Catholic identity and core Catholic beliefs. In fact, Latinos who are self-identified charis-
matic Catholics tend to be rather traditional in their approach to the Catholic faith.

Renewalist practices among Hispanic Catholics

Although charismatic practices and beliefs are fairly widespread among Latino Catholics, formal participation
in Catholic charismatic organizations is much less common. For example, only 15% of Latino charismatic
Catholics say they ever participate in Catholic charismatic renewal organizations such as Charisma in
Missions (Carisma en Misiones) or The Sower (El Sembrador).

Just as very few Hispanics say they are part of formal Catholic charismatic organizations, few also show a
familiarity with the baptism of the Holy Spirit (also known as the second baptism or the second blessing), a
pivotal aspect of renewalist theology. It is at the second baptism, which typically takes place in young adult-
hood or later, that individuals are said to experience a profound indwelling of the Holy Spirit, an occurrence
that is often manifested by speaking in tongues or some other supernatural sign.

Most Hispanic Catholics (63%) say they are at least somewhat familiar with the concept of the baptism of the
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Figure 3.5
Participation in Charismatic Organizations is Rare Among Latinos

Among Hispanics...

Participate in charismatic Al Charismatic Non-charismatic
renewal organizations? Catholics Catholic Catholic
Yes 11% 15% 7%
No 87 84 91
DK/Refused 2 1 2

Figure 3.6

Most Hispanic Catholics Seem Unfamiliar with Baptism of
the Holy Spirit, or Second Baptism

Among Hispanics...

Al Charismatic Non-charismatic
% who have... Catholics Catholic Catholic
Heard of the second baptism 63% 71% 54%
Received second baptism 45 51 38
As an infant 37 39 35
During regular church service 3 5 1
During a revival 1 2 o}
During orientation course/ prayer meeting 2 3 1
While alone in prayer or reading Bible * 1 *
Because of a divine vision or dream 1 0 1
In another way/DK/Refused 1 1 *
Did not receive second baptism 19 20 16
Not familiar with second baptism 37 29 47

Holy Spirit. Less than half (45%), however, say they have received the second baptism. And of these
Catholics, the vast majority (37% of all Hispanic Catholics) say they received the second baptism as an infant.
This strongly suggests that what they have in mind is the Catholic sacrament of baptism, rather than the

baptism of the Holy Spirit as understood in pentecostal circles.

While participation in formal charismatic organizations is relatively rare among Latino Catholics, participa-
tion in small groups where distinctively renewalist phenomena take place is fairly common. One-in-three
Hispanic Catholics, for instance, including 35% of charismatics and 29% of non-charismatics, say they partic-
ipate in prayer groups or other small group meetings that include people praying for miraculous healing or
deliverance. Moreover, one-in-five Hispanic Catholics (22%) participate in groups where prophesying or
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receiving a word of knowledge from God takes place, and nearly as many (17%) participate in small groups
where people speak or pray in tongues. Participation in both kinds of groups is more common among charis-
matic Catholics, especially those who attend church regularly, than it is among non-charismatic Catholics.

The widespread familiarity of Latino Catholics with renewalist practices is further evidenced by the large

Figure 3.7
Many Hispanic Catholics Participate in Groups where Renewalist
Phenomena Occur

% participating in small group meetings
that include people...

Praying for a Prophesying
miraculous or receiving Speaking
healing or a word of or praising
Among Hispanics.... deliverance knowledge in tongues
All Catholics 32% 22% 17%
Charismatic 35 28 21
Attend weekly + 46 34 30
Attend less often 23 22 11
Non-charismatic 29 12 11
Attend weekly + 27 14 14
Attend less often 29 11 9

Figure 3.8

Large Numbers of Hispanic Catholics are Acquainted with
Renewalist Experiences

% who have...

Received or Received a
witnessed a direct Experienced
divine revelation or witnessed
Among... healing from God exorcism
Hispanic Catholics 45% 31% 14%
Charismatic 50 31 18
Non-charismatic 38 31 7
Non-Hispanic Catholics® 21% 12 6

TSource: 2006 Pew Forum Survey of Pentecostals

*Note: Non-Hispanic Catholics were asked a single question as to whether or not they had
ever experienced or witnessed a divine healing of an illness or injury. Results for Hispanic
Catholics combine the results to two questions, one about having personally received a
divine healing and another about having witnessed a divine healing.

36

CHAPTER THREE: THE RENEWALIST MOVEMENT AND HISPANIC CHRISTIANITY



CHANGING FAITHS: LATINOS AND THE TRANSFORMATION OF AMERICAN RELIGION

numbers who report having personally experienced or witnessed divine interventions in daily life. More than
one-in-three (35%), for instance, say they have personally witnessed the divine healing of an illness or injury,
and nearly as many (29%) say that they themselves have been divinely healed from an illness or injury. In
total, nearly half of Latino Catholics (45%), including 50% of charismatics and 38% of other Catholics, say
they have either received or witnessed a divine healing of an illness or injury.

Reports of having received a direct revelation from God are less common, though nearly one-in-three Latino
Catholics (31%) say they have experienced that. Fewer Latino Catholics (14%) say they have experienced or
witnessed the devil or evil spirits being driven out of a person; however, the figure is almost three times as
high among charismatics (18%) than among other Catholics (7%).

For the most part, Latino Catholics appear to be more familiar with these types of renewalist experiences than
non-Latino Catholics. Comparisons with the 2006 Pew survey of global pentecostalism indicate that Latino
Catholics are more than twice as likely to be familiar with divine healings, revelations from God and exorcisms
as their non-Latino counterparts.

The study also finds that the Masses attended by Latino Catholics often exhibit the kind of exuberant atmos-
phere that is more characteristic of pentecostalism than of traditional American Catholicism. Among Latino
Catholics who attend church services, for example, more than six-in-ten (62%) say that the Masses they

Figure 3.9

Renewalist Practices Common at Mass

Masses include displays of Among Hispanics...

excitement and enthusiasm

such as raising hands, clapping, All Charismatic Non-charismatic
shouting or jumping... Catholics Catholic Catholic
Always 19% 20% 18%
Frequently 8 7 11
Occasionally 35 38 30

Never 38 35 42
DK/Refused * * *

Masses include speaking/
praising in tongues, prophesying,
receiving a word of knowledge,

or praying for divine healings and
deliverance...

Always 12 12 13
Frequently 8 9 7
Occasionally 31 35 25
Never 48 43 54
DK/Refused 2 2 1

Note: Results based on those who attend religious services
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attend at least occasionally include displays of excitement and enthusiasm such as the raising of hands, clap-
ping, shouting or jumping.

A slim majority (51%) of Hispanic Catholics also report attending Masses that at least occasionally include
people speaking or praising in tongues, prophesying, receiving a word of knowledge or praying for divine
healing. Seeing people at Mass speaking in tongues or engaging in other activities typical of pentecostalism
is common among a majority of Latino charismatic Catholics (56%), but even among other Latino Catholics
nearly half (45%) also report observing these phenomena at Mass.

These results make it clear that certain practices associated with renewalist Christianity indeed are wide-
spread throughout Latino Catholicism. Although especially common among self-identified charismatic or
pentecostal Catholics, they are present as well to a significant degree even among Latino Catholics who do
not personally accept the renewalist label.

Orthodoxy among charismatic Catholics

As noted above, the adoption of many key features of renewalist Christianity by Hispanics does not appear to
be undermining their commitment to a more traditional or orthodox Catholicism. On the contrary, Latino
Catholics generally tend to be quite devoted to the church and are traditionalist in their practice of
Catholicism.

The overwhelming majority of Latino Catholics (74%) say they could never leave the Catholic Church. One-in-
five (21%), however, admit that they could imagine the possibility of leaving the Catholic Church someday.
But despite their greater acquaintance with practices associated with pentecostal Protestantism, Latino
charismatic Catholics are no more likely than non-charismatics to say they could imagine leaving the Catholic
Church someday.

Figure 3.10
Could You Imagine Ever Leaving the Catholic Church?

% who...
Could never Could imagine
leave the leaving the DK/
Among Hispanics... Catholic Church  church someday Refused
All Catholics 74% 21% 6%
Charismatic 73 21 6
Non-charismatic 74 20 6

Large percentages of all Latino Catholics — charismatics and non-charismatics alike — embrace their church’s
traditional beliefs and practices. Nearly nine-in-ten Latino Catholics, for instance, believe that in Mass the
bread and the wine become the body and blood of Christ — a core Catholic belief. More than eight-in-ten say
that they pray to the Virgin Mary. A sizable number of Latino Catholics (43%) also say they pray the rosary at
least once or twice per month and 43% go to confession at least once or twice per year. Slightly larger shares
of charismatic than non-charismatics Catholics report taking part in these activities, but the differences are
quite modest.
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Figure 3.11
Hispanic Catholics Are Traditional in Their Catholicism

% who...
Ever Believe in Pray the rosary Go to confession
pray to transub- at least once or at least a few
Among Hispanics... Mary stantiation twice per month times per year
All Catholics 84% 87% 43% 43%
Charismatic 86 89 48 47
Non-charismatic 81 84 35 40

The survey asked Catholics whether or not they serve in any of five roles in their parish — lector, Eucharistic
minister, choir member, parish council member, or leader of a small group or ministry. While the rate of partic-
ipation in any single one of these roles is fairly low (ranging from 4% who are choir members to 12% who
serve as lectors), more than one-in-five churchgoing Latino Catholics (22%) serves in at least one of those
roles. Latinos who are charismatic Catholics, however, are nearly twice as likely as other Latino Catholics
(28% vs. 15%) to serve their parishes in those ways.

Figure 3.12
Hispanic Charismatics More Involved in Parish Activities

Among Hispanics...

All Charismatic Non-charismatic
% who serve as... Catholics Catholic Catholic
A lector 12% 14% 9%
A Eucharistic minister 6 10 2
A member of the choir 4 7 1
A member of the parish council 8 11 3
The leader of a small group or ministry 6 6 6
Total serving in one or more capacities 22 28 15

Note: Results based on those who attend religious services.

Pentecostal and evangelical influences

Although many Latino Catholics appear to have absorbed renewalist beliefs and practices that are more char-
acteristic of Protestant pentecostal and evangelical churches, relatively few Hispanics say that they regularly
attend church services at those churches. Overall, 10% of all Latino Catholics, and 12% of Latino charismatic
Catholics, report attending evangelical or pentecostal services at least a few times a year.
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Figure 3.13

Attendance at Non-Catholic Worship Services is Rare

Among Hispanics...
Attend non-Catholic services

such as at an evangelical or Al Charismatic Non-charismatic
or Pentecostal church... Catholics Catholic Catholic
Once a week or more 1% 2% *

Once or twice a month 3 5 1

A few times a year 6 5 7

Less often 8 8 8

Do not attend non-Catholic services 76 75 78

Do not attend Church at all 5 4 6
DK/Refused * 1 )

A final indication of the extent to which Latino Catholics have retained traditional Catholic practices and
beliefs despite the influence of renewalist ideas is reflected in their lack of familiarity with the rapture of the
church, a commonly held belief among evangelical and pentecostal Protestants.

The teaching of the rapture holds that true believers will be spared from the time of terrible tribulation that
will precede Christ’s return to Earth. Instead, the faithful will be caught up in the sky and taken to heaven (or
“raptured”) prior to that period; only non-believers will be “left behind” (hence the name of the popular
fictional book series) to experience “the great tribulation.”

Only one-in-three Latino Catholics say that they have heard at least a little about the teaching concerning the
rapture, and fewer still (6%) say they believe in it. The vast majority of Catholics either are unfamiliar with the
rapture (69%), have not heard enough about it to say whether or not they believe it (21%) or explicitly reject
belief in the rapture (5%). =
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CHAPTER 4

Conversion and Views of the

Catholic Church

ost Hispanics are affiliated with the same religious faith they have always practiced, but an important

minority, almost one-in-five Latinos, say they have either changed their affiliation from one religion to
another or have ceased identifying with any religion at all. The study offers a detailed look at the motivations
and attitudes of Latinos who leave one faith to join another or to become secular.

What drives conversion to a new religion? Often it is a response to a very specific spiritual need. By an over-
whelming margin, converts say they sought a new religion because they wanted to be closer to God.
Sometimes the conversion seems to be rooted in the worship experience; one-in-three evangelical converts
from Catholicism say the lack of excitement at Catholic Masses was a factor in their decision to leave the
church.

Family members and acquaintances emerge as important factors in the process of conversion; they are the
ones who frequently introduce the new religion. That personal relationship is far more important in conver-
sion than the influence of the media or personal contacts with other members of the church.

Very few Hispanics who converted from Catholicism to a new religion say they did so because they were
dissatisfied with the church’s positions on certain issues. Nearly half (47%) of Hispanic Catholics disapprove
of the church’s position on divorce, for example, but only 7% of those who have left Catholicism for another
religion say it was a reason for their conversion.

To understand the scope and methods of conversion, it is also useful to examine how Hispanics view the
Catholic Church. Latinos, overall, hold mixed opinions. Many Hispanics are at odds with the church’s teach-
ings on divorce and whether women and married men should be ordained as priests. And while most Latinos
say the typical Mass is lively and exciting, many hold the opposite view. At the same time, the Catholic Church
is perceived as welcoming to immigrants. And even though Hispanics are split on whether women should be
ordained, most also view the church as having equal respect for men and women.

An analysis of the study’s findings suggests that changes in Latinos’ religious affiliation, particularly from
one religion to another, may be associated with the complex processes of migration and assimilation.
Conversion is higher among the native born than the foreign born, for example, and it is also higher among
English-speaking Latinos than it is among Spanish speakers.
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Conversion and secularization

Conversion flows

The vast majority of Latinos (82%) give no indication of ever having changed their religious affiliation.
However, almost one-in-five (18%) Latinos say they have either converted from one religion to another or to
no religion at all. Given that most Hispanics are Catholic, a large majority of converts (70%) are former
Catholics.

Figure 4.1

Conversion Among Latinos by Religious Affiliation

Among Hispanics who are currently...

All Evan- Mainline Other

% who are... Hispanics Catholic gelical Protestant  Christian Secular

Converts 18% 2% 51% 32% 52% 65%
Formerly Catholic 13 * 43 26 41 39
Formerly Protestant 3 1 4 5 10 15
Formerly Jewish * o 0 0 o] *
Formerly Muslim * o 0 0 o] *
Formerly other 1 * 1 * o] 9
Formerly no religion 1 * 2 1 2 1
DK/Refused 1 1 1 0 o} 1

Not converts 82 98 49 68 48 35

Conversions are a key ingredient in the development of evangelicalism among Hispanics. Half of Hispanic
evangelicals (51%) are converts, and more than four-fifths of them (43% of Hispanic evangelicals overall) are
former Catholics. By contrast, the Pew 2006 Global Survey of Pentecostalism found that 44% of white evan-
gelicals have experienced a religious conversion and that fewer than one-in-ten of them are former Catholics.

Almost two-thirds of Latino seculars (65%) indicate that they had practiced some religious faith at one time in
their lives and nearly four-in-ten (39%) of them are former Catholics. The movement of converts to the Catholic
Church is much smaller, with only 2% of Latino Catholics saying they previously practiced another religion.

Immigration and assimilation

Though it is impossible to determine the precise extent to which conversion is a product of assimilation, it
does appear that migrating to the United States, learning English and undergoing the other changes that
occur with exposure to American ways do seem to be somewhat associated with changes in religious affilia-
tion. Conversion is more prevalent among native-born Latinos than it is among foreign-born Latinos, for
instance. However, there is little difference in the share of converts among the second and third generations
(23% vs. 22%, respectively).
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Figure 4.2
Conversion Among Latinos by Language Ability and Generation
Among Hispanics whose

primary language is... Among Hispanics who are...
1st 2nd 3rd
% who are... Spanish Bilingual English Generation Generation Generation
Converts 14% 20% 26% 15% 23% 22%
Formerly Catholic 10 14 17 11 16 15
Formerly Protestant 2 2 6 2 3 6
Formerly Jewish o) * 0 * 0 o]
Formerly Muslim 0 * * 0 * 0
Formerly other 1 2 1 1 3 1
Formerly no religion 1 1 1 1 1 *
DK/Refused * 1 1 * 1 1
Not converts 86 80 75 85 78 78

In line with the findings on nativity, 26% of all Latinos whose primary language is English converted,
compared with 20% of those who are bilingual and 14% of those whose primary language is Spanish. That
association persists even when controlling for other factors, such as gender, generation and education.

‘Converts’ to Secularism

More than one-in-four converts (28%) report moving away from religion altogether. As is the
case with converts in general, most Latinos who have left religion were previously Catholic
(39% of Latino seculars overall). Less than half as many Latino seculars (15%) are former

Protestants.

Perhaps the most striking aspect of this segment of the population is the high proportion who
are male, 66%, compared with 34% who are female.

On average, converts to secularism are relatively well-off. About 20% have graduated from
college, compared with 10% among all Hispanics. Many also have relatively high incomes.
Almost a third earn $50,000 or more annually, compared with 17% among all Hispanics. More
than half are native born (54%), and more than two-thirds (68%) say they are English dominant

or bilingual.
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Country of origin

The prevalence of conversion varies little by country of origin, with one noteworthy exception. Almost one-in-
three (31%) Puerto Ricans are converts. An analysis of the survey results shows that even when controlling
for several demographic and socioeconomic factors, Puerto Ricans are significantly more likely to convert
than other Hispanics.

Figure 4.3

Conversion by Country of Origin
Among Hispanics whose country of origin is...

Puerto Dominican Central South
% who are... Mexico Rico Cuba Republic America America
Converts 15% 31% 18% 17% 21% 16%
Formerly Catholic 11 21 8 14 14 11
Formerly Protestant 1 8 4 1 5 2
Formerly Jewish o} o} 0 o} o] *
Formerly Muslim o} * 0 * o] o}
Formerly other 1 1 4 1 1 1
Formerly no religion 1 1 1 1 1 2
DK/Refused 1 o} 2 * * *
Not converts 85 69 82 83 79 84

Reasons for converting to another religion

The desire for a more direct, personal experience with God is one factor that drives Hispanics to convert from
one religion to another. More than eight-in-ten Latino converts cite this as a reason for adopting a new faith.
That belief is particularly strong among those who have become evangelicals, nine-in-ten (90%) of whom say
it was that spiritual search that drove their conversion.

Figure 4.4
Most Christian Converts Switch Religions Out of a Desire
for a More Direct Experience of God

Among...

All Hispanic Latino
Christian  Evangelical

Converted to new religion because of... Converts Convert

Desire for more direct, personal experience of God 83% 90%

Inspiration of certain pastor 35 42

Deep personal crisis 26 31

A marriage 14 13
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About one-in-three Latinos (35%) who have changed affiliation to a new religion say the influence of a certain
pastor was a factor in their conversion. About one-in-four (26%) attribute their conversion at least in part to
a deep personal crisis, and 14% say they converted as a result of a marriage. Such motivations are not mutu-
ally exclusive, of course, and the survey does not attempt to rank them by intensity.

Among Hispanics who are third generation and higher, 40% cite the influence of a pastor compared with 27%
in the first generation. Among converts whose primary language is English, 44% attribute their conversion to
the influence of a particular pastor compared with 25% of Spanish speakers.

Sources of information about a new religion

Converts to Christian denominations were asked how they first heard about their new faith. The answers,
while not conclusive, nevertheless provide a tantalizing glimpse into the origins of this complicated process.

Figure 4.5
Most Hispanic Converts First Hear About Their New Religion
from a Relative or Friend

Among...
All Hispanic Latino
Christian Evangelical

First heard about Converts Converts
current religion from...

Family member 48% 45%
Friend 26 31
Other members of the church 14 11
Radio/television 2 3
Self-discovery/Other/DK 10 10

Most Hispanic Christian converts say they first heard about what was to become their new religion from rela-
tives (48%) or friends (26%). Only 14% say they first heard about their new religion from members of the
church to which they converted. Only 2% say they first heard about their new religion from radio or television.

Views of the Catholic Church among converts

The high percentage of Latino evangelicals who converted — and the fact that most of them are former
Catholics — makes them a particularly interesting segment of the Hispanic population. The survey posed four
questions to evangelical converts, probing for possible reasons for their leaving the Catholic Church. While
many express negative views of some of the teachings and practices of the church they left behind, those
opinions do not emerge as widespread motives for converting.

The largest share of negative views came in response to a question about the Catholic Mass. A majority of
Latino evangelical converts from Catholicism (61%) say they do not find the typical Catholic Mass to be lively
or exciting, and about one-in-three (36%) cite that as a factor in their conversion. Among Latinos who iden-
tify as Catholic, on the other hand, 71% say the typical Mass is lively and exciting; 22% disagree.
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The church’s restriction on divorce does not weigh substantially on conversion overall. While many evangeli-
cal converts (46%) disapprove of the church’s restrictions on divorce, only 5% cite that as a reason for their
conversion; 41% explicitly say they did not leave the church because of it. Latino Catholics themselves are
similarly split on the church’s teachings on divorce (47% disapproving and 44% approving).

Two-thirds (66%) of Latino evangelical converts say the Catholic Church respects women at least as much as
men, and three-in-four view the church as welcoming to immigrants. Neither of these issues is cited by many
converts as a reason for leaving the church, and Latino Catholics express positive views on these matters by

similar margins.

LATINOS AND THE TRANSFORMATION OF AMERICAN RELIGION

Figure 4.6

Why Do Hispanic Evangelical Converts
Leave the Catholic Church?

% who...

View Mass as unexciting

And left church because of this

Did not leave church because of this
View Mass as lively and exciting
No opinion

Disapprove of church restrictions on divorce
And left church because of this
Did not leave church because of this
Approve of church restrictions on divorce
No opinion

Believe church respects men more than women
And left church because of this
Did not leave church because of this
Church respects women at least as much as men
No opinion

View church as unwelcoming toward immigrants
And left church because of this
Did not leave church because of this
View church as welcoming toward immigrants
No opinion
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A slim majority of Hispanics believe that married men should be allowed to serve as Catholic priests, but
Latino Catholics are much less likely to hold this point of view (44%) than evangelicals (71%) or seculars
(66%). The difference between Latino Catholics and evangelicals is smaller when it comes to the question of
ordaining women; among both groups, less than half (44% among Catholics and 46% among evangelicals)

Figure 4.7
Views of the Catholic Church Among Hispanics

Among Hispanics...

All
Hispanics Catholic Evangelical Secular

Is typical Catholic mass lively and exciting?

Yes 56% 71% 24% 27%

No 31 22 53 47

No Opinion 13 7 23 26
Approve of church restrictions on divorce?

Approve 40 44 41 21

Disapprove 48 47 44 59

No Opinion 12 10 15 20
Married men should be allowed to be priests

Agree 53 44 71 66

Disagree 41 50 22 26

No Opinion 7 6 8 8
Women should be allowed to be priests

Agree 47 44 46 65

Disagree 44 47 46 26

No Opinion 9 9 8 9
Church respects the contributions of...

Women more than men 5 5 5 6

Men more than women 14 10 19 26

Men and women equally 70 79 56 53

No Opinion 10 5 19 15
How welcoming is Church in U.S. to immigrants?

Very welcoming 56 60 50 46

Somewhat welcoming 25 25 23 29

Not too/not at all welcoming 8 7 9 11

No opinion 11 8 18 14
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agree that women should be allowed to serve as Catholic priests. This may reflect the fact that, like the
Catholic Church, many evangelical denominations do not ordain women. Latino seculars are much more will-
ing than either group to support the ordination of women (65%).

Hispanic Catholics are much more supportive of the church’s position on these issues than are American
Catholics as a whole. For example, a 2002 Princeton Survey Research Associates poll conducted for
Newsweek found that among all non-Hispanic Catholics, 65% said it would be a good thing to allow women
to be ordained as priests and 76% said it would be good to allow married men to become priests.

Although they are split on the church’s prohibition on women priests, a large majority of Hispanics reject the
idea that the church respects the contributions of women less than it does the contributions of men.

Most Hispanics (81%) say that the Catholic Church is at least somewhat welcoming to new immigrants, with
more than half (56%) describing it as very welcoming. Smaller shares of evangelicals (50%) and seculars
(46%) than Catholics (60%) view the church as very welcoming to new immigrants.

The study finds no differences between immigrant and native-born Hispanics in their views on the church’s
openness to new immigrants. Among immigrants, second-generation Hispanics and those whose families
have been in the U.S. for three generations or more, 80% or more say the church is at least somewhat
welcoming to new immigrants. Similarly, there are only small differences on this question among Hispanics
of different countries of origins. m
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CHAPTER 5

The Ethnic Church

he houses of worship most frequented by Latinos have distinctly ethnic characteristics. A majority of

those in the congregation are Hispanic; some Latinos serve as clergy; and liturgies are available in
Spanish. The growth of the Hispanic population is leading to the emergence of Latino-oriented churches in all
the major religious traditions across the country.

Foreign-born Latinos are most likely to attend Hispanic-oriented churches and to comprise the largest share
of Latinos who worship at such churches. However, large shares of native-born Latinos as well as those who
speak little or no Spanish also report attending churches with ethnic characteristics. Similarly, while Latinos
who live in areas densely populated by Latinos are most likely to report attending Hispanic-oriented
churches, smaller but still substantial shares of Latinos who live in areas where Hispanics are a sparse pres-
ence also say they attend ethnic churches.

Latino-oriented churches, then, are not exclusively a product of either immigration or of residential settle-
ment patterns.

The formation of Hispanic-oriented churches may reflect an enduring characteristic of American religiosity.
On Sunday mornings, the devout tend to seek out the company of people they consider similar to themselves.
For example, a century ago European immigrants congregated in houses of worship with others of the same
nationalities and language preferences. Over time this form of ethnic concentration diminished because of
assimilation as well as geographic and economic mobility. Meanwhile, high degrees of segmentation by race
and class have proved persistent. This study does not attempt to project the trajectory that Hispanics will
follow, but it does demonstrate conclusively that ethnic churches are a widespread and defining attribute of
Latino religious practice today.

This study defines an ethnic church as having three characteristics: at least some of the clergy are Latino,
services are available in Spanish and most of the congregants are Hispanic. Among churchgoing Latinos, two-
thirds attend a church with these characteristics. The ethnic church is strongest among Catholics, but it is
also a prominent feature among Hispanic evangelicals and those in other Christian traditions.

As with the renewalist beliefs and behaviors described in Chapter 3, the extent to which Latinos worship at
Hispanic-oriented churches is a clear indication that the Hispanic population is creating its own distinct forms
of religious practice as well as its own religious institutions. By clustering in ethnic churches, the growing
Latino population is concentrating its impact on the nation’s religious landscape.
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Defining an Ethnic Church

This report used a three-step process to determine the prevalence of ethnically oriented
worship among Latinos.

In the first step, the analysis excluded respondents who said they never attended any kind of
religious services other than weddings or funerals. That placed 90% of all Latinos in the cate-
gory of churchgoers. All of the tabulations in this chapter refer to that very large segment of the
Hispanic population.t

In the second step, churchgoers were asked the following three questions about the place of
worship they attend most often:*

1) Thinking about the (synagogue/mosque/church) you attend most often, are there any
(Hispanic/Latino) (priests/rabbis/imams/pastors) there, or not?

2) If you wanted to attend a (Mass/worship service) in Spanish, is one available at the (syna-
gogue/mosque/church) you attend most often?

3) Typically, when you attend (Mass/worship service), would you say that most of the other
people ... are (Hispanic/Latino), are some of them (Hispanic/Latino), or are only a few of
them (Hispanic/Latino)?

In the third step, respondents were ranked according to how many of the three questions they
answered positively. Respondents who answered affirmatively to all three questions were cate-
gorized as attending an ethnic church.

TAside from weddings and funerals, how often do you attend religious services ... more than once a week,
once a week, once or twice a month, a few times a year, seldom, or never? (Asked of all respondents, N=4,016)

*Asked of Latinos who say they attend religious service; N=3,620 (weighted cases), Catholic = 2,524,
Evangelical=580

The ethnic character of Latino worship

Very large majorities of churchgoing Hispanics say that they attend houses of worship that have distinctly
ethnic characteristics. Asked about the churches they attend most often, almost three-quarters (74%) say that
most of the people in the congregation are fellow Latinos. Eight-in-ten (80%) say that there are Latino faith
leaders at that church, and about nine-in-ten say services are available in Spanish.

Two-thirds (66%) of Hispanics who ever attend religious services (aside from weddings and funerals) say that
the church they attend most often has all three of the characteristics that define the ethnic church. Another
fifth (21%) respond positively on two of the three characteristics. These results show that a substantial major-
ity of Latinos attend churches that are characterized by a distinctive Hispanic orientation.
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Figure 5.1 Figure 5.2

Three Characteristics of Ethnic Churches Most Latinos Attend Churches with All Three
Reported by Latinos Characteristics of an Ethnic Church:

Does the church Does the church you attend most often have... Hispanic clergy,
you attend most Spanish-language services, a mostly Hispanic congregation

often have... Yes No Characteristics % of Hispanic churchgoers

Hispanic clergy 80% 17%

Spanish-language services 87 11 30f 3 66%
Mostly Hispanic congregation 74 25 20f3

Note: based on Hispanic churchgoers 10f3

oof3

The three measures assessed thus far in this section illuminate the characteristics of places of worship. To
better understand the value Latinos place on these characteristics, the 650 respondents in the follow-up
survey of Catholics were asked about their preferences on all three matters. The results show that the avail-
ability of services in Spanish was the most highly valued.

A majority of Latino Catholics (56%) say they prefer to attend Mass in Spanish, while about a third (36%) say
it does not matter and fewer than one-in-ten (8%) say they prefer Mass in English. Preferences for the other
characteristics are less strongly held. Asked whether it matters whether Mass is celebrated by a Latino priest,
three times as many say it does not matter as say that it does matter (74% vs. 25%). The results were simi-
larly lopsided (77% vs. 23%) in favor of respondents who say it does not matter whether most of the other
congregants are Hispanics when they attend Mass.

Figure 5.3
Ethnic Worship Preferences among Latino Catholics

Among Hispanic

Would you prefer to... Catholics
Attend Mass in Spanish?
Yes, prefer Spanish 56%
Doesn't matter 36
No, prefer Englisht 8
Attend Mass where there is a Latino priest?
Yes, prefer Latino priest 25
Doesn't matter 74
No, prefer non-Latino priest® 1

Attend Mass where most of the other
people are Latinos?

Yes, prefer where most others are Latino 23
Doesn't matter 77
No, prefer most others

be non-Latino® *

tNote: Volunteered response
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The ethnic church by religious tradition

Latino-oriented churches are most prevalent among Catholics, but they are also widespread across all other
religious traditions. Seven-in-ten Catholics (70%) and six-in-ten evangelicals (62%) say they attend churches
with all three characteristics of an ethnic church. Even among mainline Protestants — denominations in which
Latinos are a relatively small presence — nearly half (48%) of Latino churchgoers report attending a church
with those ethnic characteristics.

Figure 5.4

Ethnic Church Characteristics of Latinos by Major Religious Traditions

Among Hispanic churchgoers who are...

Mainline Other

% whose church has... Catholic Evangelical Protestant Christian
Hispanic clergy 82% 82% 72% 77%
Spanish-language services 91 81 67 86
Mostly Hispanic congregation 79 66 53 69
All three characteristics 70 62 48 61

Latino Catholics who say they attend Mass at least once a week are just as likely to report that their churches
have ethnic characteristics as those who attend less often. Among Latino evangelicals, however, frequency
of church attendance is related to the extent to which they report worship in a Latino setting. Two-thirds (67%)
of evangelicals who attend church services at least once a week describe their houses of worship as having
all three characteristics of an ethnic church, compared with half (50%) of those who attend less often.

Figure 5.5

Ethnic Church Characteristics of Latinos by Religious Affiliation and Frequency of Attendance

Among Hispanic churchgoers who are...

Catholic Catholic Evangelical Evangelical
% whose church has... attend weekly attend less often attend weekly attend less often
Hispanic clergy 83% 82% 86% 72%
Spanish-language services 92 91 85 71
Mostly Hispanic congregation 81 78 68 61
All three characteristics 70 70 67 50
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The follow-up survey of Latino Catholics further explored the breadth of the ethnic church phenomenon,
particularly attendance at Spanish-languages services. For example, 60% of Latino Catholics say the service
was in Spanish every time they went to Mass over the past year, and 12% say it was in Spanish most of the
times they went.

Not surprisingly, an overwhelming majority (76%) of Latino Catholics who always attend a Spanish-language
Mass are immigrants. Nonetheless, almost a quarter (24%) of Latino Catholics who hear Mass in Spanish
every time they go to church are native born. Looked at another way, 70% of Latinos who always hear Mass
in Spanish are Spanish-dominant; that leaves three-in-ten Latinos in these congregations who are either
bilingual or English-dominant.

Figure 5.6
Latino Catholics Who Always Latino Catholics Who Always Attend
Attend Mass in Spanish: Nativity Mass in Spanish: Primary Language
Foreign born Spanish

dominant

27% -
Native born 7% Bilingual

—— 4%: English
dominant

Underscoring the high value Latino Catholics attach to Mass being celebrated in Spanish, four-in-ten Latino
Catholics (42%) say they would be willing to travel farther or attend Mass at a less convenient time to hear
Spanish Masses. Study findings suggested, however, that such services are widely available closer to home,
as 76% of Latino Catholics say they go to Mass at the church nearest their home.

The demography of ethnic worship

Although Latino-oriented worship in the U.S. is most prominent among foreign-born Hispanics, it is by no
means exclusively a product of immigration.

The foreign born, by an overwhelming majority (77%), report that the churches they attend most often have
all three characteristics of Hispanic-oriented worship. Significant majorities of the native born report attending
churches with each of the characteristics, and roughly half (48%) attend churches with all three. The wide-
spread prevalence of Latino-oriented worship even extends to Hispanics of the 3rd generation and higher
(the native born of native-born parents).
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Figure 5.7
Ethnic Church Characteristics of Latinos by Nativity and Generation

Among Hispanics who are...

Foreign Native st 2nd 3rd+
% whose church has... born born Generation  Generation Generation
Hispanic clergy 85% 73% 85% 75% 69%
Spanish-language services 93 77 93 80 72
Mostly Hispanic congregation 84 57 84 65 49
All three characteristics 77 48 77 53 42

Given the high incidence of attendance at ethnic churches among foreign-born Latinos, it is not surprising
that Latinos whose primary language is Spanish register the highest levels of attendance at places of worship
with a Hispanic orientation. Eight-in-ten (80%) Latinos whose primary language is Spanish attend churches
with all three characteristics of an ethnic church.

But, as with nativity, language measures also show that this phenomenon is not confined to one segment of
the Hispanic population. Two-thirds (64%) of bilingual Latinos and one-third (34%) of those whose primary
language is English and who speak little or no Spanish also report attending churches with all three charac-
teristics.

An analysis of the survey data shows that both language and nativity are powerful factors in determining
which Hispanics attend Hispanic-oriented churches. The two factors are, of course, intertwined, and it is diffi-
cult to determine the individual importance of each. But the analysis shows that both are influential factors
that act independently of each other.

Figure 5.8

Ethnic Church Characteristics of Latinos by
Primary Language
Among Hispanic who are...

Spanish English
% whose church has... dominant Bilingual dominant
Hispanic clergy 86% 81% 65%
Spanish-language services 94 88 70
Mostly Hispanic congregation 89 72 42
All three characteristics 80 64 34
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It seems, then, that one aspect of the phenomenon is rooted in history: Immigrants tend to seek each other
out, in the process giving a distinct ethnic characteristic to neighborhoods, businesses and houses of
worship.

Another distinct and related aspect of Latino-oriented worship is more rooted in language: People seek out a
place of worship because services are available in their native language.

Beyond immigrants and Spanish speakers

The importance of language preference is seen when comparing Catholics and evangelicals. Larger shares of
Latino Catholics than evangelicals are both foreign born and Spanish-speaking. Catholics also score higher
than evangelicals on ethnic church measures. This pattern persists even when controlling for differences in
nativity and language.

While the size of the ethnic church phenomenon may be, to a great extent, driven by immigration, its vitality
across the whole of the Hispanic population is nevertheless compelling. For example, 61% of Latino Catholics
who say they can carry on a conversation in English “pretty well” and 23% of those who rate their ability at
“very well” say that they prefer to attend Mass in Spanish. These Latinos demonstrate an attachment to ethni-
cally oriented worship that goes beyond linguistic necessity.

Put another way, with 70% of Latinos who are English dominant attending churches where Spanish services
are available, the ethnic church phenomenon is plainly not limited to Spanish speakers. Moreover, the fact
that over half of Latinos who are native born say they attend services where most of the congregants are also
Latino also shows that this phenomenon cannot fully be accounted for by the immigrant experience. Indeed,
a great many Latinos who speak only English, were born in the U.S. and trace their ancestry in the U.S. for
several generations attend churches that are characterized by a Hispanic orientation.

The prevalence of Hispanic-oriented worship does not vary greatly among Latinos of different countries of

origin. Puerto Ricans are the exception, reporting somewhat lower attendance at churches where Hispanics
make up most of the congregation.

Figure 5.9
Ethnic Church Characteristics of Latinos by Country of Origin

Among Hispanics who are...

Puerto Central South
% whose church has... Rican Mexican  Cuban Dominican =~ American American
Hispanic clergy 77% 80% 86% 85% 86% 83%
Spanish-language services 82 87 90 90 92 91
Mostly Hispanic congregation 59 76 75 82 86 76
All three characteristics 56 67 74 74 79 72
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Ethnic neighborhoods and ethnic churches

Attendance at houses of worship with a Hispanic orientation is most prevalent among Latinos who live in
neighborhoods where most residents are Latinos. But large numbers of Latinos who live in non-Hispanic
neighborhoods also attend ethnic churches, so the phenomenon is not simply a product of residential settle-
ment patterns. This is particularly important in light of recent demographic trends that have increasingly
dispersed the Latino population so that a little less than half of Hispanic adults now live in neighborhoods
where a majority of other residents are Latinos.?

The demographic characteristics of a religious congregation often reflect the characteristics of the population
living in neighborhoods around the place of worship. That is true in the Catholic Church, which is primarily
organized around parishes that have geographic boundaries. Indeed, in the follow-up survey, three-quarters
(76%) of Latino Catholics say they attend Mass at the church nearest their residence. However, Latinos live in
many different kinds of neighborhoods, and in all of them large shares of Latinos attend houses of worship
with Hispanic characteristics.

Stratifying Survey Samples by the Density
of the Latino Population

The Hispanic samples in the surveys conducted for this study were stratified according to the
density of the Latino population in a respondent’s residential area, as determined by telephone
area code and exchange (the first three digits of the telephone number). The samples were
constructed to reflect the distribution of the Latino population across five strata of density:

® 75-100% Latino = 17% of respondents
® 50-74% Latino =29%

® 30-49% Latino =28%

® 15-29% Latino = 19%

® 0-14% Latino =6%

Ethnic church characteristics by population density

Latino churchgoers who live in the most densely Hispanic areas are the most likely to report attending a
house of worship with Latino characteristics. For example, 88% of Latinos who live in areas where at least
three-quarters of the residents are also Latino report that there is a Hispanic priest or pastor at the house of
worship they attend most often and 92% say services in Spanish are available.

1See “Dispersal and Concentration: Patterns of Latino Residential Settlement,” Pew Hispanic Center, 2004.
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Hispanic-oriented churches are also quite prevalent at the other end of the spectrum, Among respondents
who live in areas where fewer than 15% of the residents are Latinos, significant majorities say that there is a
Hispanic faith leader (62%) and that Spanish services are available (77%). It is not surprising that people in
the highest density areas would say that most of the other people at their houses of worship are Latinos, and
85% do. Yet most Latinos (57%) who live in the lowest density areas also respond in the same way.

Figure 5.10

Ethnic Church Characteristics of Latinos by Density

Among Hispanics who live in areas that are...

0-14% 15-29% 30-49% 50-74% 75-100%
% whose church has... Latino Latino Latino Latino Latino
Hispanic clergy 62% 76% 81% 83% 88%
Spanish-language services 77 79 90 89 92
Mostly Hispanic congregation 57 65 76 76 85
All three characteristics 43 56 68 68 80

Note: Percent Latino in respondent’s residential area derived from telephone area code and exchange

Examining respondents who say they attend churches with all three characteristics of Hispanic-oriented
worship reveals the same pattern. Eight-in-ten residents (80%) in the highest density neighborhoods say the
churches they attend most often have Latino clergy and Spanish-language services and are mostly Latino
congregations. Among those who live in areas where fewer than 15% of residents are Latinos, a little over
four-in-ten (43%) attend churches with all three characteristics.

All of this points to the same conclusion: Residential concentration is an important factor in producing the
ethnic church phenomenon, but it is hardly the only one. While this phenomenon is most prevalent in areas
where Latinos are a very large share of the population, a great many Latinos who live in communities where
Hispanics are a sparser presence also report attending Hispanic-oriented churches. m
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(CHAPTER 6

Religion and Politics

M ost Latinos see religion as a moral compass to guide their own political thinking, and they expect the
same of their political leaders. Most view the pulpit as an appropriate place for the expression of polit-
ical views. These attitudes are widely shared among Hispanics of all the major religious traditions.

Two-thirds of Hispanics say that their religious beliefs are an important influence on their political thinking.
More than half say churches and other houses of worship should address the social and political questions
of the day. By nearly a two-to-one margin, Latinos say that there has been too little expression of religious
faith by political leaders rather than too much. Churchgoing Hispanics report that their clergy often address
political matters, although the extent of that practice varies considerably by issue and by religious tradition.

The extent to which Hispanics believe religion should play an important role in politics varies, often quite
starkly, depending on religious tradition. In each of the measures utilized by this study, a role for religion in
public life is endorsed by larger shares of evangelicals than by members of other religious traditions.

Compared with evangelicals, for example, Catholics and mainline Protestants are much less likely to say that
their religious beliefs are a very important influence on their political thinking, although the difference in
views is narrower on other measures. Secular Latinos are predictably far less inclined to grant religion a role
in politics. Significantly, however, more than one-in-three seculars acknowledge that religion plays some role
in shaping their political thinking.

Nativity also matters. Generally speaking, foreign-born Latinos are more likely to say that their religious views
are very important in influencing their political thinking and that political leaders should be more vocal about
their faith.

This chapter examines the link between religion and politics by focusing on questions that were designed to
probe attitudes in this area. The results for each question are analyzed by religious tradition, by nativity and,
where relevant, by frequency of church attendance.

A separate discussion at the end of this chapter focuses on attitudes and perceptions on immigration and
discrimination. Both are central to the lives of many Hispanics and, over the past year, have been topics of
considerable political debate across the country.
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Faith and public life

The importance of religious beliefs on political thinking

Two-in-three (66%) Latinos say that their religious beliefs are a very important or a somewhat important influ-
ence on their political thinking. Among Hispanic evangelicals, more than eight-in-ten (86%) feel this way.
Indeed, a clear majority of evangelicals (62%) say their religious beliefs are a “very important” influence, a
far greater share than among Latino Catholics (36%) and mainline Protestants (38%).

A significant minority (30%) of Hispanics, however, say their religious beliefs are either not too important or
not at all important to their political thinking. Almost one-in-three (32%) mainline Protestants hold that view,
as do 30% of Catholics.

Figure 6.1
Influence of Religious Beliefs on Political Thinking

Generally speaking, how important are your religious
beliefs in influencing your political thinking?

Very Somewhat Not too Not at all
Among... important important important important
All Hispanics 38% 28% 13% 17%
Catholic 36 30 15 15
Evangelical 62 24 6 6
Mainline Protestant 38 27 12 20
Other Christian 51 15 6 23
Secular 14 23 15 44

There is a significant difference among Catholics by nativity on this question. About four-in-ten (41%) foreign-
born Catholics say their beliefs are very important in framing their politics, compared with 26% among the
native born. The same pattern is evident among mainline Protestants, though to a lesser extent than
Catholics. Notably, there is no difference by nativity among evangelicals, with similar majorities of both
foreign and native born agreeing that their religious beliefs are very important (62% and 64%, respectively).

A large number of secular Hispanics (44%), not surprisingly, say that religious beliefs are not at all important
as an influence on their political thinking. However, a substantial minority of secular Latinos acknowledges
that religion weighs on their political views. One-in-three (37%) say religious beliefs play either a very impor-
tant or a somewhat important role in their politics.

Frequency of attendance at religious services is especially significant on this question. By often large
margins, and regardless of religious tradition, those who attend religious services at least once a week are
more likely to say that their religious beliefs are a very important influence on their political thinking,
compared with those who attend church less frequently. Among evangelicals, for example, 68% of weekly
churchgoers feel this way, compared with 47% among those who attend less often. The difference is about as
large among Catholics (49% vs. 26%). Among mainline Protestants the difference is 54% for weekly church-
goers versus 29% for those who attend less often.
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Figure 6.2

Hispanics Stating that Their Religious Beliefs Are
Very Important to Their Politics

Percent

8o Among those who
attend church at
least weekly

60 Among those
who attend less
frequently

40

20

Mainline Other
Catholic Evangelical Protestant Christian

Expressions of faith by politicians and clergy

Responses to two questions offer an indication of the importance Latinos generally place on the role of reli-
gion in public life. In the first, a plurality of Hispanics (45%) say political leaders do not express their religious
faith often enough. In the second, a majority of Latinos (56%) say that religious institutions should express
their opinions on the political and social issues of the day. In both cases, these sentiments are somewhat
stronger among evangelicals than among Catholics or mainline Protestants, and they are more prevalent
among those who attend church at least weekly than among those who attend less frequently.

The Pew 2006 U.S. Religion Survey found that 47% of non-Hispanics say that religious institutions should
keep out of political matters while 50% say churches and houses of worship should express their views.

There are pronounced contrasts between Hispanic and non-Hispanic Catholics. A majority of white Catholics
(54%) say that churches should keep out of politics, compared with 36% of Latino Catholics. Latino evangel-
icals, on the other hand, are generally in agreement with their white counterparts on this question, with
sizable majorities among both saying the church should have a say on social and political issues (65% for
Latinos and 62% among white evangelicals). Overall, Hispanic views on this question more closely resemble
those of blacks, who also strongly favor (67%) churches expressing views on political issues.

60

CHAPTER SIX: RELIGION AND POLITICS



CHANGING FAITHS: LATINOS AND THE TRANSFORMATION OF AMERICAN RELIGION

Figure 6.3
Political Leaders Speaking on Their Faith

Do you think there has been too much,
too little or the right amount of expressions
of religious faith by political leaders?

Right
Among... Too much Too little amount
All Hispanics 23% 45% 17%
Catholic 21 44 17
Attend church at least weekly 17 50 17
Attend less often 24 41 17
Evangelical 15 60 15
Attend church at least weekly 12 63 13
Attend less often 20 51 18
Mainline Protestant 29 40 19
Attend church at least weekly 18 44 22
Attend less often 36 38 18
Other Christian 24 37 19
Secular 46 26 16

Figure 6.4
Politics and the Pulpit

Should churches and other houses of

worship keep out of political matters,

or should they express their views on
day-to-day social and political questions?

Express Keep out of

Among... views political matters
All Hispanics 56% 37%

Catholic 57 36

Evangelical 65 29

Mainline Protestant 52 36

Other Christian 26 73

Secular 43 50
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What Latinos hear from the pulpit

To explore what kinds of political and social issues religious leaders are addressing at churches and houses
of worship attended by Latinos, the study asked a series of questions of respondents who reported attend-
ing religious services at least occasionally. Each question asked whether the clergy at their house of worship
ever speak out on a specific matter of public policy or political involvement. The results varied depending on
religious tradition and the specific issue in question.

Abortion and homosexuality

A majority (58%) of Latinos who attend religious services say that abortion is addressed by the clergy at their
churches, and the shares are similar among evangelicals (64%) and Catholics (59%).

Overall, Latino churchgoers who say their clergy speak out on laws regarding homosexuality (41%) are
surpassed by those who say the topic is not addressed from the pulpit (52%). There are sharp differences
between religious traditions, however. About 58% of evangelicals say the issue is addressed from the pulpit,
a much higher figure than among Catholics (37%) or among mainline Protestants (42%).

Candidates and elections

As noted above, a majority of Latinos say that churches and other houses of worship should express their
views on day-to-day social and political issues. When it comes to candidates and elections, however, the
survey shows that most churchgoing Latinos do not hear these subjects addressed by their clergy. By a
greater than two-to-one margin (64% vs. 28%), churchgoing Latinos say that their clergy do not speak out on
candidates and elections.

Catholics, evangelicals and mainline Protestants, who often differ when it comes to other measures of
religion and politics, show remarkable consistency on this question. In each of these religious traditions
about seven-in-ten Latinos say their clergy do not speak out about candidates and elections.

Figure 6.5
What Hispanics Are Hearing in Church

Does the clergy at your place of worship ever speak out on...

% responding yes

Candidates Importance
Among Hispanics... Abortion Homosexuality & elections of voting Immigration
All Hispanics 58% 41% 28% 56% 44%
Catholic 59 37 29 57 49
Evangelical 64 58 30 67 35
Mainline Protestant 46 42 28 56 37
Other Christian 58 46 10 25 14

Note: Based on Hispanic churchgoers
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Foreign-born Latino Catholics are twice as likely to say their clergy addressed candidates and elections
compared with native-born Catholics (35% vs. 16%). Indeed, Catholics stand out in this regard. In no other
religious tradition is nativity such a significant factor. Among evangelicals, for example, there is very little
difference on this question between the native and foreign born.

More than half of churchgoing Hispanics do say, however, that their clergy speak on the importance of voting,
and the results are similar across the major religious traditions.

Immigration policy and protests

Immigration reform drew considerable attention in 2006, because of the sharp debate in Washington as well
as the nationwide protests that resulted. About equal shares of Latino churchgoers say that their clergy speak
out about laws on immigration (44%) as say that the issue is not addressed (48%).

Foreign-born Latinos, however, are considerably more likely to say their clergy speak out on immigration
(52%) than the native born (31%). The differences according to nativity are more substantial on this issue than
on any of the others in the series of questions exploring what political subjects are addressed by clergy.

Latino Catholics report that their clergy give the most exposure to immigration. Almost half (49%) of Latino
Catholics say the clergy in their church speak on immigration, the highest among the religious traditions. By
comparison, about a third of evangelicals (35%) and about the same share of mainline Protestants (37%) say
their clergy address immigration.

Those distinctions, however, partly reflect differences in the demographic composition of the respective
denominations. In all the religious traditions, foreign-born Latinos are more likely to say immigration was
addressed. The difference is particularly stark among evangelicals, where 45% of the foreign born report
hearing the clergy speak out on immigration, compared with only 23% among the native born. There is also
a sizable difference among Catholics (56% foreign born vs. 34% native born). The differences are smaller
among mainline Protestants (41% foreign born vs. 35% native born).

Figure 6.6
Churches and the Immigration Protests
In the past 12 months, did your church

participate in an immigration rights
protest or boycott, or not?

Among... Yes
All Hispanics 22%
Catholic 26
Evangelical Protestant 12
Mainline Protestant 16
Other Christian 6

Note: Based on Hispanic churchgoers
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Media accounts of the immigration marches in the spring of 2006 often emphasized the involvement of reli-
gious organizations. In this study, Hispanics who attend religious services were asked whether they or their
churches had participated in an immigration rights protest or boycott in the past year.

About 22% of Latinos who attend religious services say their place of worship participated in an immigration
protest in the year prior to the survey. There are, however, some differences depending on religious tradition.

One-in-four Catholics (26%) say their church participated in a protest or boycott, more than twice the rate
among evangelicals (12%) and higher also than among mainline Protestants (16%). Compared with their
native-born counterparts, foreign-born Catholics and evangelicals are more likely to attend churches that
took a more active role on immigration.

Almost one-in-four (24%) Hispanics say they participated in a protest or demonstration in the past year.
Foreign-born Catholics are almost twice as likely to say they took part compared with their native-born coun-
terparts (31% vs. 16%). Indeed, regardless of religious tradition, foreign-born Latinos indicate they partici-
pated at higher rates compared with the native born. Among foreign-born evangelicals, for example, almost
one-in-four (24%) say they participated, compared with 13% among the native born.

Figure 6.7
One-in-Four Hispanics Took Part in Protests

In the U.S. in the past year, have
you participated in any protests
or demonstrations to support
immigration rights, or not?

Among... Yes
All Hispanics 24%
Catholic 26
Evangelical 19
Mainline Protestant 21
Other Christian 13
Secular 25
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Views on Immigration and Discrimination

Fully two-thirds (66%) of Latinos in the survey say that immigrants strengthen society, while a
small but significant minority (23%) takes the opposite view. Catholic and mainline Protestants
are in agreement on this question, with more than two-thirds of each saying immigrants
strengthen society (67% and 69%, respectively). A somewhat lower proportion of evangelicals
(59%) agree with this statement. Conversely, among evangelicals, one-in-three (33%) say immi-
grants threaten society, the highest number among all the religious traditions.

Foreign-born Hispanics are for the most part more positive on this question than the native born.
The majority of both the foreign born and the native born see immigrants as strengthening the
U.S., but there are significant differences on this issue among Catholics and evangelicals.

For example, almost three-quarters (72%) of foreign-born Latino Catholics hold a positive view of
immigrants, compared with 58% among the native born. Conversely, almost a third (32%) of
native-born Catholics, almost twice the rate of foreign-born Catholics (17%), say immigrants are a
threat to traditional American customs or values.

Figure 6.8
Most See Immigrants in a Positive Light

Which comes closer to your views? The growing
number of newcomers from other countries threaten
traditional American customs and values, or the
growing number of newcomers from other countries
strengthen American society.

Among... Threaten Strengthen

All Hispanics 23% 66%
Catholic 22 67
Evangelical 33 59
Mainline Protestant 21 69
Other Christian 25 62
Secular 20 69

Nearly the same split is evident among evangelicals. In that case, 64% of the foreign born hold a
positive view, compared with 54% among the native born. More than four-in-ten (41%) of native-
born evangelicals view increased migration as a threat, considerably more than among their
foreign-born counterparts (26%).

Discrimination

More than eight-in-ten (85%) Hispanics view discrimination as a problem, and more than six-in-
ten (62%) describe it as a major problem facing Latinos. Indeed, a majority of Hispanics across all
religious traditions say discrimination is a major problem.
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Perceptions of discrimination among Latinos vary depending on nativity. Among Catholics, for
example, nearly three-quarters (73%) of the foreign born see discrimination as a major problem,
compared with 50% among the native born. The difference is as pronounced among evangelicals
(66% vs. 40%) and mainline Protestants (68% vs. 49%). =

Figure 6.9
Attitudes on Discrimination

In general, do you think discrimination against
Hispanics/Latinos is a major problem, minor problem
or not a problem in preventing Hispanics/Latinos
from succeeding in America?

Among... Major Minor Not a problem
All Hispanics 62% 23% 12%
Catholic 65 21 10
Evangelical 54 27 17
Mainline Protestant 55 26 17
Other Christian 56 23 17
Secular 56 28 13
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CHAPTER 7

Ideology and Policy Issues

he relationship between the religious characteristics of Hispanics and their political views often closely

mirrors the relationship between religion and politics among the general population. Hispanic evangel-
icals, for example, tend to be more conservative than Catholics and much more conservative than seculars
when it comes to their political ideology, attitudes on social issues such as abortion and gay marriage, and
views of the war in Irag and sympathy for Israel. Frequency of church attendance also is closely correlated
with more conservative views on these issues.

While evangelical identity and frequent church attendance are closely associated with conservative positions
on some issues, the pattern does not hold for all issues. Views on the death penalty illustrate this point.
Latino evangelicals, for instance, are no more likely than Catholics to express support for capital punishment,
the politically conservative point of view on this issue. And among evangelicals and Catholics alike, frequent
church attendance is associated with higher levels of opposition to the death penalty.

Religious differences among Latinos also are less evident on other issues. On economic issues, for instance,
Hispanics generally support government guaranteed health insurance for all citizens. Latinos from a variety
of religious backgrounds also largely support a larger government providing more services even if it results
in higher taxes. At the same time, Latino Christians do not see government as the sole solution for socialiills.
Almost half of Latino Christians believe that social ills would take care of themselves if enough people were
brought to Christ.

Religion is not the only factor that helps to explain the ideological orientation and policy views of Hispanics.
Nativity, language and other factors also play a significant role. For instance, Latinos who are foreign born
and those whose primary language is Spanish tend to have more conservative views on gay marriage and
abortion. Those who were born in the U.S. and those whose primary language is English tend to be more
liberal on those issues. But even when these demographic factors are taken into account, religious variables
are often strongly related to views on social and foreign policy issues.

General ideology and social issues

Ideology

Hispanic evangelicals are significantly more likely than other Latinos to describe themselves as conservative.
Latino Catholics, by contrast, are evenly divided across the ideological spectrum. Among both Catholics and
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evangelicals, those who attend church frequently tend to be more politically conservative than those who
attend church less often. These patterns closely resemble results from surveys of the American population as
a whole.

Figure 7.1
Religion and Political Ideology
% who are...
DK/
Among... Conservative Moderate Liberal Refused
All Hispanics 32% 28% 25% 15%
Catholic 31 27 26 16
Attend at least weekly 36 23 24 18
Attend less often 27 30 28 14
Evangelical 46 27 17 10
Attend at least weekly 50 22 16 11
Attend less often 36 38 19 7
Secular 28 29 33 11
Non-Hispanicst 34 40 21 5
White 38 38 21 4
Catholic 38 42 18 3
Attend at least weekly 44 42 11 3
Attend less often 31 42 24 2
Evangelical 50 35 12 3
Attend at least weekly 60 30 8 3
Attend less often 36 44 18 3
Secular 9 43 42 6
Black 25 53 19 4

T Source: 2006 Pew U.S. Religion Survey

The 2006 Pew U.S. Religion Survey found that half of white evangelicals describe their political views as
conservative or very conservative, compared with 38% among white Catholics and only 9% among white
seculars. Seculars, on the other hand, are much more likely than any other group to describe their political
views as liberal or very liberal.

As with Hispanics, the Pew survey finds a strong association between frequent church attendance and
increased political conservatism among non-Hispanics, Catholics as well as evangelicals.

Gay marriage and abortion

The difference between Hispanic evangelicals and those who adhere to other religious traditions is also
reflected in views on social issues such as gay marriage and abortion. While the overwhelming majority of
Latino evangelicals (86%) oppose legalizing gay marriage, Catholics are more divided. A slight majority of
Catholics (52%) say they are against gay marriage, but a significant minority (32%) favors it. Similarly, Latino
evangelicals are more than 20 percentage points more likely than Catholics to say that abortion should be illegal
in most or all circumstances. These differences, to a striking degree, also occur among the general population.
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Figure 7.2

Evangelicals and Frequent Churchgoers More Conservative on
Gay Marriage and Abortion

% who...
Oppose gay Say abortion
Among... marriage should be illegal
All Hispanics 56% 57%
Catholic 52 54
Attend at least weekly 56 63
Attend less often 49 47
Evangelical 86 77
Attend at least weekly 89 83
Attend less often 77 64
Secular 36 44
All non-Hispanicst 42 40
White 42 42
Catholic 36 44
Attend at least weekly 46 N/A
Attend less often 25 N/A
Evangelical 67 61
Attend at least weekly 74 N/A
Attend less often 55 N/A
Secular 16 14
Black 56 N/A

TSource for gay marriage item is 2006 Pew U.S. Religion Survey. Source for abortion
item is December 2005 ABC News/Washington Post survey.

Just as religious affiliation helps shape the views of Latinos on these social issues, so, too, does church atten-
dance. In the study, evangelicals who attend religious services at least once a week are significantly more
likely to oppose gay marriage and abortion than evangelicals who attend church less often. The same is true
among Catholics. Of the two issues, however, abortion is the one that reveals the greatest difference between
weekly churchgoers and those who attend less frequently.

Of course, religion is not the only factor that helps shape Hispanics’ views on social issues like abortion and
gay marriage. Previous Pew surveys of the Hispanic population have shown that there are broad differences
in attitudes toward abortion and homosexuality among Latinos across generations and depending on the
extent of their English-language abilities. The segments of the population that tend to be the most conserva-
tive on these social issues are the most recently arrived immigrants and those for whom Spanish is the domi-
nant language.! Indeed, a statistical analysis of data from a 2002 survey of Latinos conducted with the Kaiser
Family Foundation shows that the acquisition of English language abilities is a key variable in explaining the
gradual shift of views on social issues, as well as other matters, in the Latino population.2

1Pew Hispanic Center/Kaiser Family Foundation 2004 National Survey of Latinos: Politics and Civic Participation; Pew Hispanic
Center/Kaiser Family Foundation 2002 National Survey of Latinos.

2Survey Brief: Assimilation and Language, March 2004, Pew Hispanic Center/Kaiser Family Foundation.
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Figure 7.3
Views on Social Issues by Country of Origin, Language,
Generation and Education

% who...
Oppose gay Say abortion

Among Hispanics... marriage should be illegal
All Hispanics 56% 57%
Country of Origin

Puerto Rican 48 50

Mexican 56 58

Cuban 63 45

Dominican 56 59

Central American 63 67

South American 54 54
Language

Spanish dominant 60 68

Bilingual 56 51

English dominant 49 38
Generation

1st generation 61 65

2nd generation 46 43

3rd+ generation 54 42
Education

Less than HS 61 69

HS/some college 53 50

College graduate 51 37

This study confirms that Latinos whose primary language is Spanish tend to be more conservative than others
on abortion and gay marriage. Similarly, those who were born in the U.S. have more liberal views on gay
marriage and abortion compared with immigrants. Country of origin also plays a role. Central Americans, for
instance, stand out for their conservatism on both abortion and gay marriage. Cubans tend to be more
conservative than some other Latinos in their views on gay marriage but more liberal when it comes to abor-
tion.

But even after these important demographic factors are taken into account, religious affiliation and behavior
are still closely related to views on gay marriage and abortion. For instance, even after controlling for
language ability, country of origin, generation and education, statistical analysis reveals that Latino evangel-
icals are significantly more conservative on both issues compared with Catholics. Catholics, in turn, are more
conservative than seculars in their views on gay marriage, although not in their views on abortion. Frequency
of religious attendance, too, is associated with more conservative views on social issues, especially among
Catholics.
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Foreign policy

Hispanics’ views on foreign policy issues also resemble those found in the general population. Latino evan-
gelicals, for instance, are more supportive of the war in Iraq than are other Latinos. Nearly half of evangeli-
cals say that using force against Iraq was the right decision, compared with 31% among seculars and 27%
among Catholics. Previous Pew polling reveals similar differences among the population as a whole.

Figure 7.4
Views on Foreign Policy Issues by Religion

% who ...
Say using Sympathize
force in more with
Iraq was Israel than
Among... right choice Palestinians
All Hispanics 31% 33%
Catholic 27 27
Evangelical 49 62
Secular 31 30
All non-Hispanicst 44 45
White 48 46
Catholic 50 47
Evangelical 60 59
Secular 29 N/A
Black 22 N/A

TSource: 2006 Pew U.S. Religion Survey. The 2006 Pew U.S. Religion Survey
was conducted in July of 2006, roughly the same time at which the survey of
Hispanics was conducted (August-October 2006). The figures reported here
should not be construed as reflective of current opinions regarding Iraq, but
rather are illustrative of the relationship between religion and views on foreign
policy.

The divide between evangelicals and Catholics on the war in Iraq is even more pronounced among Latinos
than it is among the general population, even after controlling for partisanship. Support for the war is 28
percentage points higher among Latinos who are evangelical and Republican than among Catholic
Republicans, and 16 percentage points higher among evangelical Democrats than among Catholic
Democrats.

Hispanic evangelicals, like their white counterparts in the general population, are very supportive of Israel.
More than six-in-ten (62%) support Israel over the Palestinians, far more than among Latino Catholics or
seculars (27% and 30%, respectively). Indeed, the gap between Hispanic evangelicals and Hispanic Catholics
on this question is roughly three times as large as the gap between white evangelicals and white Catholics.
These differences may reflect the importance of the fate of the Jewish people for evangelical theology, which
foresees a prominent role for Israel — and the Middle East region more broadly — in the events that eventu-
ally will accompany the battle of Armageddon and the end of the world.
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About one-third of Latinos (34%) say they sympathize with neither Israel nor the Palestinians, while 18%
express no opinion on the matter. Evangelicals are less likely than other Latinos to express no opinion on this
question or to say they support neither side in the conflict.

The death penalty

While evangelical identity and frequent church attendance are closely connected with conservative positions
on social issues such as gay marriage and abortion, this pattern does not hold for all issues. For example,
Hispanic evangelicals, who stand out for their conservatism on gay marriage and abortion, are no more likely
than Catholics or seculars to favor the death penalty for people convicted of murder. In fact, evangelicals are
slightly more likely than Catholics to oppose capital punishment.

And, among Catholics and evangelicals alike, frequent church attendance is associated with opposition to capi-
tal punishment — which is widely seen as a politically liberal point of view. Catholics who attend church at least
once a week are more likely than Catholics who attend church less frequently to oppose the death penalty (46%
vs. 36%), and evangelicals who attend church at least once a week are 11 percentage points more likely to
oppose capital punishment than those who attend less frequently. The Catholic Church opposes the death
penalty, and the U.S. Conference of Catholic Bishops has been campaigning since 1980 to end its use in the U.S.

Figure 7.5
Evangelicals No More Supportive of Capital
Punishment than Others

% who ...

Favor Oppose

death death

Among... penalty penalty

All Hispanics 47% 42%
Catholic 47 40
Attend at least weekly 42 46
Attend less often 51 36
Evangelical 46 47
Attend at least weekly 43 50
Attend less often 54 39
Secular 48 42
All non-Hispanics? 64 27
White 68 24
Catholic 67 25
Attend at least weekly 63 30
Attend less often 71 21
Evangelical 73 16
Secular 62 33
Black 41 50

T Source: March 2006 Pew Research Center Survey
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There is more support for capital punishment among the public as a whole than among Hispanics, with 64%
of non-Hispanics expressing support for the death penalty.3 That survey also shows, however, that as with
Hispanics, frequent church attendance is associated with increased opposition to capital punishment among
white Catholics. (The survey included too few evangelicals who attend church less frequently than weekly to
be able to assess the relationship between church attendance and views on capital punishment among non-
Hispanic evangelicals.)

Economic issues

Regardless of religious tradition, Latinos take liberal views on economic issues, often in contrast to their
conservatism on social issues.

More than two-thirds (69%) of Latinos support publicly funded health insurance for all citizens, for instance,
even if this results in higher taxes. On this issue, there is virtually no difference between Latino Catholics and
evangelicals. By contrast, Catholics in the general population are somewhat more likely than evangelicals to
endorse publicly funded health care. Similarly, almost two-thirds (64%) of all Hispanics, including similar
numbers of Catholics and evangelicals, say they would opt for higher taxes if the result were more govern-
ment services.

Figure 7.6

Hispanics of All Religious Backgrounds Express Liberal
Views on Economic Issues

% who say...
They favor They would Poor people
government rather pay higher have hard lives
guaranteed taxes for more due to lack of
Among... health insurance government services government services
All Hispanics 69% 64% 64%
Catholic 69 64 65
Evangelical 70 66 57
Secular 75 68 66
All non-Hispanics’ 64 N/A 52
White 63 N/A 48
Catholic 69 N/A 52
Evangelical 58 N/A 42
Secular 64 N/A 60
Black 71 N/A 71

t Figures for the government-provided health insurance question come from a July 2005 Pew Research
Center survey; figures for the question regarding the plight of the poor come from a March 2006 Pew
Research Center survey.

3Source: March 2006 Pew Research Center Survey
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Behind this support is the high level of sympathy Latinos express for the plight of the poor. Nearly two-thirds
(64%), including large majorities of Catholics, evangelicals and seculars, agree that poor people have hard
lives because government benefits do not go far enough; a substantially smaller majority (52%) of non-
Hispanics agree with this statement. Fewer than one-in-three Hispanics, by contrast, say that poor people
today have it easy because they can get government benefits without doing anything in return.

Differences of opinion on economic issues are not strongly related to nationality. Puerto Ricans express less
support than other groups for government-guaranteed health care, and Cubans are less favorable than others
toward a large government providing many services. But there are no consistent patterns that suggest nation-
ality leads to consistently more liberal or conservative views on economic issues.

Figure 7.7
Views on Economic Issues by Country of Origin, Language,
Generation and Education

% who say....
They favor They would Poor people
government rather pay higher have hard lives
guaranteed taxes for more due to lack of
Among... health insurance government services government services
All Hispanics 69% 64% 64%
Country of Origin
Puerto Rican 62% 58% 68%
Mexican 68 65 63
Cuban 79 54 62
Dominican 77 68 73
Central American 70 64 71
South American 79 67 62
Language
Spanish dominant 72 65 69
Bilingual 70 67 60
English dominant 62 56 57
Generation
1st generation 73 65 67
2nd generation 65 66 59
3rd+generation 60 57 56
Education
Less than HS 70 63 71
HS/some college 68 65 60
College graduate 73 64 53
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Though Hispanics largely support an active role for government in providing for the needs of citizens, they do
not see government as the only source of solutions for social and economic problems. Indeed, about half of
Hispanic Christians (47%) believe that social ills would take care of themselves if enough people were
brought to Christ. And while there are few differences across religious groups in views on economic policy
issues, there are differences in level of support for the view that social ills would take care of themselves if
enough people were brought to Christ. That view is held by a large number of Catholics (45%) but is particu-
larly common among evangelicals (60%). Among Latino Catholics, regular church attenders are somewhat
more likely to hold this point of view than those who attend less frequently). =
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(CHAPTER 8

Party Identification and Ideology

atino evangelicals are twice as likely to be Republicans as Latino Catholics. That is a far greater difference

than exists among whites. Moreover, Hispanic conservatives who are Catholic favor the Democrats, while
white conservatives consider themselves Republican regardless of religious tradition. To make the political
portrait of Hispanics even more complex, national origin also plays a role. For some — Cubans and Puerto
Ricans — political preferences are heavily influenced by ancestry, with religion less of a factor.

Democrats have enjoyed a steady two-to-one advantage in party identification among Latinos nationwide for
nearly a decade. However, in actual voting Republicans have periodically narrowed that advantage. In the
2000 and 2004 presidential races and in the 2006 midterm elections, for example, Latino voting for the
Republican Party has ranged from 30% to 40% on a national basis. In individual races, a number of
Republican candidates in a variety of states have surpassed the 40% mark in Latino support.?

Those developments have led many commentators to label Hispanics as swing voters. At the very least, the
results of recent elections show volatility at the margins of Latino voting patterns. The results of this study
show that religion is an important factor in shaping Hispanic partisan preferences.

Party Identification: To determine political affiliation, respondents were asked: “In politics today,
do you consider yourself a Republican, a Democrat, an Independent, or something else?”

Ideology: To determine political leaning, respondents were asked: “In general, would you describe
your political views as very conservative, conservative, moderate, liberal or very liberal?”

Eligible Voters: All survey respondents were at least 18 years old. Those who responded positively
when asked if they are a U.S. citizen were deemed eligible voters.

Registered Voters: Respondents who said they were U.S. citizens and that they are absolutely
certain they are registered to vote were deemed registered voters.

!Latinos and the 2006 Mid-Term Election, Pew Hispanic Center.
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This chapter examines party identification among Latinos as well as their views on how effective the two
major parties are on several major issues. The analysis is made across several variables, including religious
tradition, ideology, country of origin and frequency of church attendance. It also explores registration rates
and views of President Bush, again across religious traditions and in relation to other factors.

Comparisons with non-Hispanics are based on data from the Pew 2006 U.S. Religion Survey, using the overall
U.S. population and focusing on registered voters to assure full comparability. The rest of the analysis is based
on data for Latinos who are eligible to vote; that sample is larger and allows for more detailed tabulations.

Party preference

Measures of party identification in the U.S. population as a whole vary slightly over time, even though voting
may shift between candidates of one party or another from one election to the next. Previous Pew surveys
have shown that this pattern is also evident among Latinos, where the Democratic Party has steadily held a
two-to-one advantage in polls going back nearly a decade.2

Figure 8.1

Party Identification Among Hispanic Eligible Voters by
Religious Tradition and Ideology

% of eligible voters who are...

DK/
Among... Republican Democrat Independent Other Refused
All Hispanics 20% 43% 20% 7% 11%
Conservative 35 35 18 6 6
Moderate 15 46 24 7 8
Liberal 11 54 19 9 7
Catholic 17 48 18 6 11
Conservative 30 40 19 5 6
Moderate 12 54 20 6 9
Liberal 13 56 15 8 8
Evangelical 37 32 19 4 8
Conservative 51 26 14 4 5
Moderate 27 30 32 4 7
Liberal N/A N/A N/A N/A N/A
Mainline Protestant 22 42 21 8 8
Secular 8 33 33 16 11

Note: Survey included too few mainline Protestants and seculars to analyze by ideology

2The 2006 National Survey of Latinos: The Immigration Debate, Pew Hispanic Center.
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In this study, 43% of Hispanic eligible voters say they consider themselves Democrats, while 20% identify as
Republicans and another 20% identify as independents. However, these partisan preferences vary according
to religious tradition.

The Democratic Party holds an advantage of nearly three-to-one among Latino Catholic eligible voters (48%
vs. 17% for Republicans). Given that the Latino electorate is overwhelmingly Catholic (63%), Catholics repre-
sent the core of Democratic support among Latinos. Indeed, 70% of all Latino eligible voters who identify as
Democrats are Catholics.

Party identification among Latino evangelicals is more narrowly divided and slightly favors the Republican
Party. Among Hispanic eligible voters who are evangelicals, 37% say they consider themselves Republicans
and 32% say Democrats. In the other religious traditions, the Democratic Party prevails among eligible voters
— 42% vs. 22% among mainline Protestants, and 33% vs. 8% among secular Latinos.

Comparing Hispanic and white registered voters

A comparison with the Pew 2006 U.S. Religion Survey, using the same party identification measure, reveals
a somewhat different interaction between partisan preferences and religious traditions among non-
Hispanics. To make the most accurate comparisons across ethnic groups in the two surveys, the analysis uses
data for registered voters. African-Americans represent a distinctive case because they favor the Democratic
Party by overwhelming margins, regardless of religious tradition. Even among evangelicals, blacks split in
favor of the Democrats by a 60-point margin. Consequently, this analysis focuses on contrasts between
Hispanics and whites, two groups where party identification differs more widely by religious tradition.

Figure 8.2

Party Identification Among Hispanic and Non-Hispanic White
Registered Voters by Religious Tradition

Among registered voters...

Hispanics Non-Hispanic Whites*
% who are... Total Catholic  Evangelical Total Catholic  Evangelical
Republican 22% 18% 36% 38% 39% 50%
Democrat 49 55 36 30 32 25
Independent 18 16 19 29 26 23
Other 6 4 3 o o} o
DK/
Refused 6 6 6 3 3 3

tSource: Pew 2006 U.S. Religion Survey
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While Latino Catholics heavily favor the Democratic Party over the Republican Party among registered voters
(55% vs. 18%), the partisan split goes the other way — though much more narrowly — among white Catholics
(32% for Democrats vs. 39% for Republicans).

Among Latino evangelicals who are registered voters, party identification is evenly divided (36% for each
party). In contrast, the Republicans hold a two-to-one advantage over Democrats among white evangelical
registered voters (50% vs. 25%).

The connection between religious tradition and identification with the Republican Party reveals an interest-
ing contrast between Hispanics and whites. For Latino registered voters, Republican support among evangel-
icals (36%) is twice as high as it is among Catholics (18%). Meanwhile, Republican identification among white
evangelicals (50%) is less than a third higher than among white Catholics (39%). That suggests that being an
evangelical might be an even more potent factor in producing identification with the Republican Party for
Latinos than for whites.

Comparing the relative pattern in identification for the Democratic Party shows that the same is true for affil-
iation with the Catholic Church. Among Latino registered voters, the share identifying as Democrats is half
again higher for Catholics (55%) than for evangelicals (36%). Among white registered voters, on the other
hand, identification as a Democrat is about a quarter higher among Catholics (32%) than among evangelicals
(25%). Here, too, religious affiliation is associated with a greater difference in party identification among
Latinos than among whites.

Among both Latinos and whites, the Republicans do better with evangelicals and the Democrats do better
with Catholics. However, in both cases the differences between Catholics and Evangelicals in party identifi-
cation are larger among Hispanics than for whites.

Party preference and ideology

The Democratic Party significantly outpaces the Republican Party among Latino eligible voters who identify
themselves as liberals. Democrats also have an overwhelming advantage among Latino moderates (46%
Democratic vs. 15% Republican). That is especially true among Catholics who are ideological moderates (54%
Democratic vs. 12% Republican). Partisanship among evangelicals who are moderates is more closely divided
(30% Democratic vs. 27% Republican).

On ideology, the study’s key finding centers on the views of Latinos who identify themselves as conserva-
tives: Conservative ideology does not automatically translate into support for the Republican Party. The
Republican Party, for example, captures the loyalty of half (51%) of Latino evangelical eligible voters who
identify their ideology as conservative. Latino Catholics with a conservative political ideology in fact favor the
Democrats over the Republicans, 40% to 30%. In contrast, among non-Latino registered voters who are polit-
ically conservative, the Republicans outpace the Democrats by margins on the order of three-to-one in both
religious traditions.
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Party preference, church attendance and conversion

Frequency of church attendance does not play a significant role in Latinos’ party preference either for
Catholics or mainline Protestants, but there are interesting differences among evangelicals. The Republicans’
share of evangelicals who go to church at least once a week is 42% for eligible voters compared with 25% for
evangelicals who go to church less often.

Among Latino Catholics who have converted to evangelicalism, the partisan split is more similar to that of
other members of their new religion than to the faith they left. While Democrats enjoy a significant advantage
among Catholics, that is not the case among these former Catholics. In their case, the party preference is
nearly an even split (35% for Republicans vs. 33% for Democrats).

Party preference by country of origin

Cubans are the only Latino group where the Republican Party does significantly better among eligible voters
than the Democratic Party (49% vs. 24%). Dominicans (50%) and Puerto Ricans (48%), are the most heavily
Democratic while Latinos of Mexican descent — by far the largest country-of-origin group — also favor the
Democrats (43% vs. 19%). In some but not all cases, these partisan alignments by country of origin are more
significant than associations by religious tradition.

While Latino Catholics of all other countries of origin solidly favor the Democratic Party, more than half (55%)
of Cuban Catholics identify with the Republican Party and only a fifth (20%) support the Democrats. Similarly,
Puerto Rican evangelicals run counter to the trend among other evangelicals by solidly favoring the
Democrats over the Republicans (52% to 18%).

Figure 8.3

Party Identification Among Hispanic Eligible Voters by
Country of Origin and Religious Tradition

% of eligible voters who are...

DK
Among... Republican Democrat Independent Other Refus/ed
All Hispanics
Puerto Rican 15% 48% 20% 6% 12%
Mexican 19 43 20 7 11
Cuban 49 24 17 2 9
Dominican 10 50 12 12 17
Central American 25 43 16 6 10
South American 21 45 21 4 9
Catholic
Puerto Rican 17 49 19 3 12
Mexican 14 49 19 7 12
Cuban 55 20 16 3 7
Dominican 10 55 10 10 17
Central American N/A N/A N/A N/A N/A
South American 22 52 13 3 9

chart continued next page
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chart continued from previous page

% of eligible voters who are...

DK
Republican Democrat Independent Other Refus/ed
Evangelical
Puerto Rican 18% 52% 19% 2% 10%
Mexican 47 24 19 3 7
Cuban N/A N/A N/A N/A N/A
Dominican N/A N/A N/A N/A N/A
Central American N/A N/A N/A N/A N/A
South American 38 33 24 5 o

Note: Survey included too few mainline Protestants and seculars to analyze by country of origin

On the other hand, partisan preferences among Latino citizens of Mexican descent differ significantly accord-
ing to religious tradition. Democrats have a sizable advantage among Mexican Catholics (49% vs. 14%).
However, among Mexican evangelicals the partisan split goes the other way (47% for Republicans and 24%
for Democrats).

Issues

By significant margins, Hispanic eligible voters say the Democratic Party can do a better job of handling
issues ranging from the economy and immigration to the environment and morality. Of the seven issues
presented in the survey, the Democratic Party has at least a two-to-one advantage in five of them. Among all
Hispanic eligible voters, the smallest margin is on improving morality, and even there the Democratic Party
has an 18-percentage point advantage.

Latino evangelicals are a striking exception to this pattern of Democratic dominance on issues. On five of the
seven issues Latino evangelicals give similar ratings to the two parties. Meanwhile, the Republican Party is
judged best suited to improve morality in the country, although the margin over the Democratic Party is rela-
tively small (42% vs. 36%). And, 43% of these eligible voters favor the Democrats on the environment
compared to 33% who pick the Republicans.

Figure 8.4

Hispanic Eligible Voters' Party Preferences on Relevant Issues

Among Hispanic eligible voters...

Which party could do a

better job of...? Republican Democrat Independent Both Neither

Dealing with the economy

Among all Hispanics 29% 49% 4% 4% 14%
Catholic 27 51 4 3 15
Evangelical 40 41 5 3 12
Mainline Protestant 33 47 5 1 15
Secular 23 52 6 9 10

chart continued next page
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chart continued from previous page
Among Hispanic eligible voters...

Which party could do a

better job of...? Republican Democrat Independent Both Neither

Improving the educational system

Among all Hispanics 25 50 6 4 16
Catholic 21 53 5 3 18
Evangelical 40 38 8 3 12
Mainline Protestant 24 51 5 4 16
Secular 21 50 8 11 10

Making wise decisions about

what to do in Iraq

Among all Hispanics 26 48 5 6 16
Catholic 23 51 4 5 18
Evangelical 40 36 6 5 13
Mainline Protestant 26 48 3 5 18
Secular 18 52 8 13 9

Dealing with immigration

Among all Hispanics 22 49 5 7 18
Catholic 19 52 5 6 18
Evangelical 36 38 4 6 17
Mainline Protestant 17 50 5 7 21
Secular 21 49 7 12 12

Improving morality in this country

Among all Hispanics 28 46 6 7 14
Catholic 25 49 6 6 14
Evangelical 42 36 5 6 11
Mainline Protestant 17 56 6 6 15
Secular 26 41 6 16 11

Protecting the environment

Among all Hispanics 22 51 6 4 17
Catholic 21 52 6 3 18
Evangelical 33 43 5 3 16
Mainline Protestant 18 54 4 4 21
Secular 13 60 8 9 11

Protecting civil rights

Among all Hispanics 21 55 6 3 15
Catholic 17 59 5 2 17
Evangelical 39 39 7 3 13
Mainline Protestant 23 56 5 2 14
Secular 17 56 9 9 9
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President Bush

The patterns of partisan loyalty among Latino eligible voters of various religious traditions are mirrored in
attitudes toward President George W. Bush. Catholics disapprove of the president’s performance by more
than a two-to-one margin (62% vs. 27%), and the president’s ratings are only slightly better among mainline
Protestants.

On the other hand, a majority of evangelical Latino eligible voters endorse the job President Bush is doing
(50% vs. 38%). The president does even better among evangelical voters who identify their ideology as
conservative, with 63% approving of his performance. These findings are from a survey taken between Aug
10 and Oct. 4, 2006, and the president’s approval ratings have been subject to change since then.

Figure 8.5
Favorability of President Bush Among Hispanic Eligible Voters

Do you approve or disapprove of the way
George W. Bush is handling his job as president?*

Among Hispanic DK/
eligible voters... Approve Disapprove Refused
All Hispanics 30% 57% 13%
Catholic 27 62 12
Attend at least weekly 30 59 11
Attend less often 24 64 12
Evangelical 50 38 11
Attend at least weekly 57 33 10
Attend less often 36 51 14
Mainline Protestant 26 59 15
Attend at least weekly N/A N/A N/A
Attend less often 23 61 16
Secular 21 65 14

t Survey was taken between Aug. 10 and Oct. 4, 2006

There is a notable difference between Latino evangelical voters who attend religious services weekly and
those who attend less often. More than half (57%) of evangelicals who are frequent churchgoers approve of
Bush’s performance while a third (33%) disapprove. Latino evangelicals who attend less frequently split by
the same proportions, but in the opposite direction (51% disapproving and 36% approving).

The difference is less pronounced for Latino Catholics. Those who attend church less often tend to be only
slightly more disapproving of the president than those who are frequent churchgoers (64% vs. 59%).
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Voter registration

Latino eligible voters register to vote at roughly similar rates across the major religious traditions. Among
Catholics, ideological conservatives report higher registration rates than liberals. =

Figure 8.6
Voter Registration by Religious Tradition and Ideology

Among Hispanic eligible voters...

Not DK/
Registered Registered Refused
All Hispanics 77% 22% 2%
Catholic 77 21 2
Conservative 85 15 o}
Moderate 80 20 o}
Liberal 71 30 o}
Evangelical 82 16 2
Conservative 90 10 0
Moderate 80 20 o}
Liberal N/A N/A N/A
Mainline Protestants 76 23 1
Secular 68 28 4
Note: Survey included too few mainline Protestants and seculars to analyze by

ideology
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(GLOSSARY

Baptism of the Holy Spirit: A distinctive experience among pentecostals and charismatics in which the
believer receives spiritual gifts and powers, such as speaking in tongues, healing and prophecy.

Bilingual: Hispanics who read and speak both English and Spanish, as determined by a series of questions
that explore language ability and use.

Charismatics: Those Christians who practice the gifts of the Holy Spirit but who are not members of
historical pentecostal denominations. Most belong to Catholic or Protestant denominations, although they
engage in spiritual practices, such as speaking in tongues, that are not common in these churches.

Country of origin: For all Latinos, both immigrant and native born, the country where they locate their
family ancestry.

Divine healing: The miraculous curing of physical and other illnesses through the direct intervention of
the Holy Spirit.

Eligible voters: Respondents who responded positively when asked if they were U.S. citizens. All
respondents were at least 18 years old.

English dominant: Hispanics who read and speak in English most of the time and have a limited ability to
read or speak in Spanish.

Ethnic church: A house of worship that has some Hispanic faith leaders, where services are available in
Spanish and where most of the people in a typical service attended by respondents are Hispanic.

Evangelical Protestants: Those who identify themselves as Protestants and say they consider themselves
to be born again or evangelical Christians.

First generation: Born either outside the U.S. or in Puerto Rico. (Although people born in Puerto Rico are
U.S. citizens by birthright, for the purposes of this study they are categorized as first generation because
they have an experience with migration and share many of the linguistic and cultural attributes of
immigrants.)

Foreign born: Born either outside the U.S. or in Puerto Rico. (Although people born in Puerto Rico are U.S.
citizens by birthright, for the purposes of this study they are categorized as foreign born because they have
an experience with migration and share many of the linguistic and cultural attributes of immigrants.)

Gifts of the Holy Spirit: Listed in 1 Corinthians 12:4-14, these gifts include speaking in tongues, healing,
prophesying and the performing of miracles.

Mainline Protestants: Those who identify themselves as Protestants but who do not say they are born
again or evangelical.
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Native born: Hispanics who were born in the 50 states or the District of Columbia.
Other Christians: Those who identify themselves as Jehovah’s Witnesses, Mormons or Orthodox Christians.
Other Faiths: Those who identify themselves as members of Jewish, Muslim or other non-Christian faiths.

Pentecostals: Protestants who belong to pentecostal denominations, such as the Assembly of Christian
Churches, Assemblies of God or the Pentecostal Church of God. Pentecostals are part of the Christian
renewalist movement.

Prophesying: A spontaneous utterance spoken in worship settings and believed to be inspired by the
Holy Spirit; not necessarily a prediction of future events as the term is commonly understood. One of the
spiritual gifts listed in 1 Corinthians 12.

Prosperity Gospel: A teaching that has emerged in recent decades in some Christian circles that holds that
religious belief will bring good health and material prosperity to the believer.

Rapture: The belief that the faithful will be rescued and taken to heaven before Jesus returns in judgment
and the world comes to an end.

Registered voters: Refers to eligible voters who said they were absolutely certain they were registered
to vote.

Renewalist Christianity or Renewalists: An umbrella term used to refer to pentecostals and charismatics.
These spirit-filled movements place great emphasis on God’s ongoing, day-to-day intervention in human
affairs through the person of the Holy Spirit. Renewalists believe that the power of the Holy Spirit is
manifested through such supernatural phenomena as speaking in tongues, miraculous healings and
prophetic utterances and revelations.

Roman Catholics: Those who identify themselves as Roman Catholic.
Second generation: Born in the U.S. of at least one foreign-born parent.
Seculars: Those who say they have no specific religious affiliation or say that they are agnostic or atheist.

Spanish dominant: Hispanics who read and speak in Spanish most of the time and have a limited ability
to read or speak in English.

Speaking in tongues: Ecstatic speech or prayer using an unintelligible language that is considered a gift
of the Holy Spirit.

Third generation: Born in the U.S. of native-born parents.
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